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The issues of speech etiquette and specific speech expressions frequently become the focus of lin-
guists’ attention, as speech etiquette is an integral part of communicative culture. Studying this phe-
nomenon aids in revealing the communication features characterizing representatives of different na-
tionalities and enables us to understand their mindsets. Furthermore, speech etiquette should be ad-
dressed when discussing matters related to the establishment and adherence to linguistic norms.

This research focuses on the closely related Turkic languages — Tatar and Uzbek. Despite consid-
erable similarities in vocabulary and grammar between these languages, differences exist in the usage
of greeting expressions.

Linguistic research emphasizes the sociolinguistic and methodological approach to evaluating
speech etiquette: it identifies key speech expressions, associated with typical communication situa-
tions, and reveals their equivalents in other languages. In both Tatar and Uzbek cultures, the funda-
mental rules of greeting are largely similar. In this case, interrogative phrases are actively employed.
Upon meeting, individuals frequently inquire about each other’s health and daily life, using the
phrases “Hcomunex, cayrvikmor?” (“How is your health?”), “Hcan-cay evina tiopucesme?” (“Are you
alive and well?”’) and the like. People greet one another in various forms and manners, wishing each
other good morning, good day, success in work, health and well-being. Notably, in Tatar and Uzbek
linguocultures, it is customary to inquire not only about the addressee’s health but also about the
health and well-being of their relatives and close ones, along with invitations to come and see them.

Key words: Tatar language, Uzbek language, greeting phrases, communicative situation, speech
etiquette, culture of communication, linguoculturology
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Overview
When we study our speech, we come across
phrases and forms of etiquette that are often re-
peated in communicative situations: “Hconmeces!”

- “Hello!”; “Xonnapen(-ece3) nuuex?” - “How are
you?”;  “Hcon-cay uep” - “Take care”;
“Otim(ece3) oane...” - “Please, tell me...”;

“Dwnapen(-ee3) yy oyncon!” - “Best of luck with
your future endeavors”, etc. Everyday communi-
cation abounds in repetitions of the same phrases
generating many stereotypes, which, in fact, make
up speech etiquette. In commonly occurring situa-
tions, we tend to rely on established phrases rather
than try to create new ones in the course of com-
munication. There are common phrases for ex-
pressing greetings, goodbyes, congratulations,
wishes, addresses, gratitudes, etc. The most recur-
ring colloquial expressions are usually included in
phrasebooks. Speech expressions vary from nation
to nation, hence the difference in speech etiquette.
It is necessary to study and reveal its features, be-
cause it contains complex social information mir-
rored in language. Characteristics of etiquette
phrases include the selection of lexical units and
grammatical constructions that correspond to the
theme of communication, along with intonational
embellishments and the use of non-verbal means.
The significance of etiquette phrases and the tone
of communication are often influenced not only by
the specific words used in an address but also by
their intonational embellishments, other linguistic
means, communication contexts and interpersonal
relationships of interlocutors [1, p. 320].

In Tatar culture, phrases that reflect sincere po-
liteness, humility and decorum encompass greet-
ings, farewells, expressions of gratitude, requests,
pleas, advice, congratulations and apologies. These
speech etiquette phrases hold a particularly im-
portant position in linguistic and cultural studies,
especially in the context of teaching foreign lan-
guages and learning one’s native language.

Communication begins with greetings and
concludes with farewells. Thus, greetings and
farewells represent significant components of dis-
course etiquette. Establishing a professional and
sincere relationship with an interlocutor starts with
a courteous greeting. The choice of greeting often
determines the nature of the ensuing conversation.
Additionally, it serves to capture the interlocutor’s
attention. When greeting, the speaker conveys their
relationship with the other party—whether it be
friendship, a formal relationship, mutual respect,
deference, or other forms of interaction.

Literature Review and Methodology

The study of speech etiquette, its specific ap-
plications in pragmatic communication, ethical ex-
pressions, speech acts and related issues represents
one of the pressing topics in linguistic research. In
the field of Tatar linguistics, there are very few
studies that specifically address the issues of
speech etiquette. It is important to highlight re-
search works that examine the culture of speech,
correct usage of speech expressions and the appli-
cation of etiquette forms in teaching Tatar as a for-
eign language. Notably, the comparative study of
speech etiquette issues deepens our understanding
and helps identify the mental and linguocultural
characteristics unique to particular populations, as
well as their universal aspects. When comparing
the speech etiquette expressions of Turkic lan-
guages, one can reveal a specific national flavor
that reflects the way a community thinks and per-
ceives reality. Unfortunately, the usage features
characteristic of etiquette expressions, especially
when studied comparatively in two languages,
have not been sufficiently explored within Tatar
linguistics.

The relevance of the proposed scientific article
is determined by the study of greetings and the
specific features of their usage in both Tatar and
Uzbek cultures. This relevance can be attributed to
the expansion of intercultural relations, an increas-
ing interest in the daily lives of different peoples,
and a desire to understand these dynamics, particu-
larly in connection with the active development of
communicative, pragmatic and linguocultural stud-
ies.

The proposed article is practically oriented.
During the research process, we used the method
of analysis, observation, comparison and compo-
nent analysis.

Discussion

In the field of ethics, two primary trends can be
identified. The first pertains to an individual’s be-
havior, attire and related aspects, while the second
focuses on speech etiquette. During the communi-
cation process, as individuals engage with one an-
other, specific relationships are established. These
relationships are reflected in language evolving in-
to a stable system of expressions (such as greet-
ings, apologies, etc.). The collection of these stable
relationships is referred to as speech etiquette [2, p.
189].

Etiquette constitutes a component of moral cul-
ture. It is associated with notions of civility, culture
and politeness. Depending on the etiquette markers
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an individual chooses, we assign them a certain
moral value. These elements represent significant
aspects that form the core component of etiquette
[1, p. 321].

In contemporary linguistics, speech etiquette is
defined as follows: “Speech etiquette is a system of
stable formulas, established by society, for the
purpose of initiating speech contact in a tone that
corresponds to the social roles and statuses of the
interlocutors, thereby facilitating their interperson-
al relationships in a specific style, whether formal
or informal” [3, p. 88].

When discussing speech etiquette, it is essen-
tial to recognize its nature as a speech act. A
speech act is an action performed through speech.
In every communicative situation, there are sys-
tematically organized communicational semantic
groups of expressions related to speech etiquette.
Based on the works of N. Formanovskaya, the fol-
lowing situational-thematic groups in communica-
tion are identified by the scholars F. Safiullina and
K. Fathullova: “Addressing and capturing atten-
tion”, “Greeting”, “Making introductions”, “Say-
ing farewell”, “Apologizing”, “Expressing grati-
tude”, “Congratulating”, “Wishing well”, “Ex-
pressing condolences”, “Empathizing”, “Inviting”,
“Proposing”, “Making requests”, “Offering ad-
vice”, “Expressing consent”, “Rejecting questions,
requests, and similar inquiries”, “Supporting”,
“Complementing”, etc. [4, pp. 70—78]. Scientific-
theoretical research indicates that there are numer-
ous forms of verbalizing such etiquette units. All
languages exhibit a rich variety of expressions re-
lated to inquiries about well-being, apologies and
invitations.

Certainly, the issues of speech etiquette and
specific speech expressions continually capture the
attention of linguists, as speech etiquette is a com-
ponent of linguistic culture and a part of communi-
cative norms. Studying it aids in revealing the
communication features of people representing a
particular nation and makes it possible to under-
stand their mindsets. Additionally, when address-
ing the issues, related to establishing and preserv-
ing linguistic norms, speech etiquette should be
considered.

In the field of Russian linguistics, the study of
speech etiquette, as both a linguistic and social
phenomenon, has been conducted by such scholars
as A. Akishina, S. Andreeva, S. Vinogradov, G.
Grice, E. Zemskaya, M. Kobozeva, K. Smolka, S.
Ter-Minasova and N. Formanovskaya, among oth-
ers.

The works of these authors examine speech et-
iquette from sociolinguistic and methodological
perspectives: they identify the main speech expres-
sions associated with typical communicative situa-
tions and clarify their equivalents in other lan-
guages. N. Formanovskaya’s contributions are par-
ticularly significant due to their comprehensive
coverage of various problems related to the issues
of speech etiquette.

In the works of N. Formanovskaya, significant
attention is given to the identification of situation-
al-thematic groups. In her study “Rechevoi etiket i
kultura obshcheniya” (“Speech Etiquette and
Communication Culture”) the number of these
groups is delineated as: 1) greeting; 2) addressing
people and drawing their attention; 3) introducing
people; 4) inviting people to visit; 5) making re-
quests, proposals, giving advice; 6) responding to
requests and invitations indicating consent or re-
fusal; 7) agreeing and disagreeing with people’s
opinions [4, p. 92].

Emphasizing the critical importance of speech
etiquette in interpersonal relationships, L
Formanovskaya states that “speech etiquette both
reflects a specific portion of the information ex-
changed during communication and opens doors to
interpersonal relationships. Consequently, she cat-
egorizes speech expressions subsuming them into
three main groups: 1) speech forms that initiate
communication (greetings, introductions, address-
ing people); 2) expressions used in the course of
communication; and 3) speech units that conclude
communication (farewells).

In Tatar linguistics, there are also several
monographic works in this area. Notably, we
should highlight A. Abdullin’s dissertation titled
“Khozerge tatar odobi telendo seilom odobe
gyibaralore” (“Literary expressions of speech in
the modern Tatar literary language”) submitted for
the degree of Candidate of Philology in 2006. In
this work, the author, relying on the rich linguistic
corpus, investigates expressions of apology, praise,
greeting and well-wishing, elucidating their lexi-
cal-semantic, morphological, stylistic and syntactic
characteristics, =~ while = demonstrating  their
multifunctionality [5, p. 200].

A. Abdullin categorizes Tatar ethical expres-
sions subsuming them into the following situation-
al-thematic groups: 1) Greetings (Isonme (sez)! Ni
kholloregez bar?); 2) Respectful addresses (khan,
tutash, abystai, khozrat); 3) Farewells (Sau
bul(ygyz)! Isen bul(ygyz)! Khoerle yul!); 4) Ex-
pressions of gratitude (Rokhim itegez! Kulynnan
kuan!);5) Requests (Zinhar echen! Alla rizalygy
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echen!); 6) Expressions of readiness to fulfill a re-
quest (Bik telop... Bik rokhotlonep...); 7) Apolo-
gies (Gafu it(egez). Riza-bokhil); 8) Congratula-
tions (Kotly bulsyn! Mebarok bulsyn!); 9) Well-
wishes (Ash(larygyz) tomle bulsyn! Avyzyna bal
da mai!); 10) Expressions of drawing attention
(Gafu itegez, vakyt kypme? Rokhim itep, kertegez
ole...); 11) Compliments (Bar ikon igelekle
keshelar!); 12) Introductions (Tanysh bulygyz...
Tanysh bulyik..); 13) Invitations (Rakhim itsogez
ide); 14) Offers of hospitality (Ni barynnan
xiteshep utyrygyz... Khazinads bary belan...); 15)
Advice (Olyny oly, kechene keche itorgo kirak);
16) Agreement with what has been said (Nok yze);
17) Words of comfort (Borchylma, Kaigyrma...);
18) Words of sympathy (Ylgen artynnan ylep
bulmyi...); 19) Words of joy (Seenche, seenche,
atygyz kolynlagan) [5, p. 3].

It is essential to specifically highlight the con-
tributions of G. Shaykhieva to the study of Tatar
speech etiquette. In her scholarly works, she ex-
plores not only the general aspects of speech eti-
quette but also elaborates on forms of addressing
and apologizing as well as the morphological and
stylistic characteristics of etiquette words [1, p.
322].

In the field of Tatar linguistics, the fact that
doctoral studies are conducted in this area indicates
the importance of research in this direction. L.
Khisamova’s dissertation titled “Sopostavitel'noe
issledovanie verbal'nykh i neverbal'nykh sredstv
kommunikatsii tatarskogo i angliiskogo yazykov”
(“Comparative study of verbal and non-verbal
means of communication in the Tatar and English
languages™) (2009) is particularly noteworthy. For
the first time in Tatar linguistics, this work has pre-
sented a comprehensive typological comparison
and communicative-pragmatic analysis of verbal
and non-verbal communication means in the Tatar
and English language systems. The study focuses
on situational-thematic groups related to greetings,
introductions, farewells and well-wishes in Tatar
and English discourse.

The issues of speech etiquette are also actively
researched within Turkic language studies. Such
scholars as F. Soltanov (1982), D. Sogdykbekova
(1982), K. Gadzhieva (1988), E. Ishbiridin (1998),
Z. Salakhova (2004) and A. Kuznetsov (2004)
have focused on etiquette expressions in Turkic
linguistics. In Uzbek linguistics, A. Muminova ex-
amines the problems of speech etiquette in the Uz-
bek language, elucidating the use of pronouns in
singular and plural forms in communication situa-
tions involving wishes, parental interactions and
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relationships between spouses [6, p. 34]. She also
highlights the peculiarities in the usage of the same
etiquette expressions among different dialect rep-
resentatives.

M. Mirtodzhiyev’s works investigate speech
etiquette, speech culture, communication secrets
and the behavioral norms of the Uzbek people in
the course of communication, as well as their na-
tional and spiritual characteristics [7, p. 69].

H. Khojieva studies the features of teaching
speech etiquette formulas to Russian-speaking stu-
dents. She views speech etiquette units as linguistic
elements that denote cultural and lifestyle phenom-
ena. Her research examines the most frequently
used phrases in Uzbek speech etiquette and their
equivalents in Russian. The findings suggest that
by taking into account national-cultural character-
istics, we clearer understand the features of Uzbek
speech etiquette formulas and their Russian coun-
terparts, thereby aiding Russian-speaking students
in forming a comprehensive view of the national
linguistic picture of Uzbek culture [8, p. 74].

Thus, it is encouraging to note the increasing
number of research works on speech etiquette and
its specific situational-thematic groups. However,
this is merely the beginning of research efforts
within the pragmatic linguistic domain. Investiga-
tions of speech etiquette expressions in relation to
didactic aspects, linguistic richness and national-
cultural characteristics can yield interesting results.

Individuals express greetings in various non-
verbal forms. For instance, Tibetans take off their
hats with their right hand when greeting and raise
their left hand behind their ear while sticking out
their tongue. Europeans typically lift their hats and
nod slightly. In Japan, greetings are performed
with a moderate bow at a slight angle. When en-
countering their professor in the morning, Japanese
students greet him/her with a moderate bow. Dur-
ing daytime encounters, they nod lightly, to which
the professor responds with a barely visible nod.

In Tatar culture, one would say “Khush
kildegez! Keregez! Tyrgo ytegez” (“Welcome!
Come in! This way, please”), while an Uzbek
would respond with “Ossalamagalaikem! Khush
kildegez!”(“Hello! Glad to see you!”’) A notable
distinction is that it is impermissible to stand at the
door in Tatar culture; rather, one is invited to enter
the honored space inside of the home. The etymol-
ogy of the term “typ” (honored place) most proba-
bly is connected to this concept, as it signifies a
place reserved for esteemed guests.

Each of us routinely employs phrases such as
“Saumy?”, ‘“Ossalamagaloikem!”, “Salam”, “Ni
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khallor?” (“How are you?”, “Hello!”, “Hi”,
“How are things?”), while making inquiries about
health and well-being. The familiarity or unfamili-
arity between interlocutors is of significant im-
portance, as it influences the type of relationships
established between the interlocutors: friendly,
warm, intimate or cold, polite and formal. Such
factors as age, social status, education level, etc.,
also play a critical role. An interlocutor selects
specific verbal forms based on these preceding fac-
tors.

In Islam, according to the etiquette, the first
person to initiate a greeting fulfills a Sunnah act,
while the one responding fulfills an obligatory act.
In this context, the Qur'an states: “O believers! If
you are offered a gift, respond to the giver with a
gift equal to or greater than what you received!
Indeed, Allah is All-Secing of all things. (The gift
that is obligatory for every believer is to greet and
respond)” [9]. Responding to a greeting is consid-
ered an obligatory act of kifayah. This type of ob-
ligation is so important that if a portion of the
community fulfills it, the others are absolved from
the responsibility of performing this act. However,
if no one fulfills this obligation, the responsibility
(sin) falls upon the entire community [10]. The
Sunnah nature of greeting is also noted in Tatar
proverbs. For instance, Caydada Oycivik 10K,
canamoa Oypwiunvik 1wk, (In trade, there is no
friendship; in greeting, there is no debt) [11].

In the 19® century, the scholar, educator and
writer Kayum Nasiri made significant contribu-
tions to the development of pedagogical culture
among the Tatar people. In his work “Kitab-ot-
torbiya”, he compiles one hundred thirteen pieces
of advice on ethics and morality. In teachings 106—
107, he writes about greetings: “Canam Oupcay,
uwemmepen Oup, conam aicay, uwiemmepen ai.
Aevhu canamme uwiemmepen GUPMICIH, SYAKU CUH
canam oupmaoey, a2op uwemmepen aimMacay, uly-
Jall YK canamue aimazan kebex 6ynadvlp. O2ap bep
Keute 02 Oyamazan bep ouco bapvin Kepcay 02,
canam oupy muew” (“When you greet, do it audi-
bly; when you receive a greeting, acknowledge it
audibly. That is to say, if you do not greet audibly,
it is as if you did not greet at all; similarly, if you
do not acknowledge a greeting audibly, it is as if
you did not receive it. Even if you enter a house
where no one is present, you should still say a
greeting”) [12, p. 30].

The fundamental rules of greeting among Tur-
kic peoples, including Uzbeks, are largely similar.
People greet each other in various forms and
through different methods, wishing each other
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good morning, good day, success in work, health
and safety.

In Tatar culture, the main rules for greeting are
as follows: a man should be first to greet a woman;
a younger person should greet an elder; and an
employee should greet their superior first. Men are
advised to shake hands with one another, while
handshaking for women depends on mutual con-
sent. Offering your right hand when greeting is an
ancient custom signifying that you are unarmed.
Nowadays, shaking hands symbolizes goodwill
and respect. When introducing a man to a woman,
it is customary for the woman to extend her hand
first. This rule also applies when interacting with
elders. In many countries around the world, includ-
ing Tatars, it has become customary to kiss only
the hands of married women. Typically, younger
individuals initiate greetings, while men greet
women. If a man is significantly older, a woman
greets first. When entering a room, regardless of
whether the person is a man or a woman, they
should greet everyone present first and bid farewell
to those remaining last. When multiple people are
in a room, greetings begin with the host and then
extend to others.

In Uzbek culture, age-related expressions for
greeting and bidding farewell play an important
role. The Uzbek language has its own formulas for
greeting that depend on: 1) the age of the addressee
and speaker; 2) the links between the partners: a
stranger, an acquaintance, a friend or a relative; 3)
the social status of the partners; 4) the context of
communication (informal or formal); 5) the gender
of the addressee and speaker.

When greeting, people often employ non-
verbal means. Tatars may nod slightly or wave
their hands while greeting or inquiring about the
interlocutor’s well-being. It is considered inappro-
priate to close one’s eyes during a greeting. A
warm gaze while greeting someone is appropriate;
however, an unfriendly or overly serious expres-
sion may cause discomfort or confusion for the in-
terlocutor.

Similarly, Uzbeks use several non-verbal ges-
tures related to greeting: a physical touch, hand-
shakes or kissing hands. Typically, younger indi-
viduals greet older ones first, especially those who
hold higher social status. Young people shake
hands with elders, which symbolizes friendship
and respect.

While greeting, the custom of smiling and
shaking hands with both hands is popular. Howev-
er, women are not allowed to shake hands, as this
is prohibited from a religious standpoint. Typical-
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ly, men greet each other by touching bodies, which
conveys the meaning of “I respect you”. Elderly
grandparents greet their grandchildren by kissing
them on the eyes, hands or forehead as a sign of af-
fection [8, p. 56].

In the greeting process, there are non-verbal
methods among Uzbeks, such as placing the right
hand on the chest or placing both palms one on top
of the other on one’s chest as a neutral form of
greeting. Additionally, Uzbek men use a greeting
form of placing both hands on their abdomen and
slightly bowing their heads when meeting an older
and respected person, while standing at the wed-
ding gate to greet guests or when sharing sorrow.

Another unique aspect of Uzbek greetings is
the way a bride greets her father-in-law and moth-
er-in-law, as well as relatives on her husband’s
side. The bride shows respect by bowing and low-
ering her head when greeting her in-laws. At that
moment, they express their wishes saying: “Baxitli
bolingiz!” (“Be happy!”), “Uzak yashang!” (“Live
long!”), and “Ul tup!” (“May you have a son!”) [8,
p. 591.

Uzbeks have a strong respectful attitude to-
wards elders. From a young age, children are
taught to give way and to show respect towards
their parents and older strangers. This attitude is
also reflected in language. There is a specific
phrase used to greet elders: “Bardammisiz?” (“Are
you okay?”)

In the Tatar language, greetings based on
words ucan, cay, conamom, umuwn (alive, sound,
healthy, safety), are frequently observed. In the Ta-
tar literary language, greeting phrases, constructed
in the form of questions, based on words that ex-
press health, peace, and security, form a rich syno-
nymic network:

Greetings based on the word “Caymur” (How
are you?): The greeting derived from the word
“Cay” incorporates the particle “-ma1,” resulting in
active expressions of greeting formed by adding
verbs to “sau’.

Expressions of greeting based on the word
“Ucon”:. The phrase “Uconme(ces)” (Are you
well?) is also a rather ancient form. The particle “-
me” can be added to “Hcon”, and the second-
person plural suffix can be attached. Additionally,
the verbs tiop-, sua-, mop- can be combined with
“Ucon’.

Greetings with the paired word “Hcan-cay”:
The interrogative particle can be attached to each
component of the paired word “ucan-cay”, as well
as the particle “rema” (Hcon-cay evinamwl?),
among others.
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Expressions of greeting based on the paired
word “Taza-cay”: This word functions similarly to
“ucan-cay”, in different variations used in greet-
ings. The components of the paired word can inter-
change places: “caynvik-mazanvix”.

Greetings based on the word “/mun”: This
word, borrowed from Arabic, conveys such mean-
ings as “safe”, “reliable” and “peaceful” [13, p.
159]. It enters inflections like “ucon™ and is used in
greetings, although more passively. Examples in-
clude: Umun ceno suucesme? Hmunnekme ce30a?
(How are you? Are you safe?)

Greetings with the word “Cazamam”: This
word also facilitates greetings, with such variations
as Conamomnexme? Conamomuaopme? (Are you
well? Is your family healthy?). Borrowed from Ar-
abic, this term shares roots with “salam” and con-
veys the meanings “safety”, “security” and
“health” [13, p. 519].

The paired word “Cay-caramom”: Similar to
“ucan-cay”, this term enters inflections and is used
in greetings: “Caymsi-conamomme?”

Greetings with the phrase “Hu xan” (“How are
things?”): The word “Xan” has evolved from the
Arabic term “hal”. In Arabic, this word signifies
such meanings as “state”, “strength” and “power”
[13, p. 647]. The interrogative pronoun “Hu”
serves as an example of a colloquial greeting in
Tatar. In ancient language, this pronoun was used
in this way: Ha xans, Ho Xxo0apnap?
Conamomnexmy? (How are things? Any news? Is
everybody in good health?) [14, p. 62].

Expressions using the interrogative pronoun
“Huuex”: There are phrases with this word to in-
quire about a person’s life, work and mood: “Hu-
uek coy mopmuvtuivty? Huuek kaegpen?” (“How is
it going? Are you in a good mood?”).

The word “koed” in Arabic denotes such
meanings as “the state of mind,” “well-being,” and
“health” [13, p. 222]. Expressions of greeting that
include this word are also frequently used. The
forms of these expressions can vary similarly to
those involving life and work nouns: Kaegiapen
Huuek? (Are you in a good mood?)

The word “xan” can be used in a similar man-
ner: it may be combined with inflections or plural
suffixes: Xonen nuuex? (How are you doing?)

The phrase ‘“Xon-axeon(nap) nuuex?”’(“How
are things?”) consists of the words “xon” and
“oxBan”, where “oxBan” represents the plural form
of “xan” [13, p. 750]. This paired term is used in
greetings with the interrogative pronouns “nuuex”
and “Huueepox”: Xon-axeonnap Huueepox? This



TATARICA: LANGUAGE

expression can substitute its components: xa.-
IXBINNIP HUUEK, HUYEK XN-dXB2NNIP?

Greeting expressions can also be constructed
based on interrogative sentences. In this case, both
the greeting and the inquiry about one’s state are
performed simultaneously. Another key compo-
nent includes narrative forms, which can be exem-
plified as follows: nuuex + (fiepu, Topa, sIH, Kaii-
Ta, ATa) + -ChIH / -CeH?; Huuek + (opH, TOpa, SIIH,
KaiiTa, ATa) + -CBIH / -CeH + COH?; Huuek + (flopw,
TOpa, sIIM, KaiTa, Ata) + -CbI3 / -ce3?; Huuex +
(fiepm, TOpa, SN, KalTa, sATa) + -ChI3 / -ce3 + CoH?,
etc.

In recent years, the greeting “Kak idut dela”
has become increasingly common. Here, the word
“amr(iap)” (work, business) is combined with vari-
ous forms: ...-ey + 6apamol, ...-ey + Oapamvr +
coH; ...-ece3 / -vievl3 + bapamvl; ...-e2e3 / -biebl3 +
bapamuvl + coy, ...-1op / -nap + muuex + odapa, ...
aap / -nap + Huvex + bapa + cow; ...-n1ap /-nap + -
eH / -biy + HUuex + 6apa, ...-nop / -1ap + -ex / -viy
+ Huuex + 6apa + cow; ...-nap / -1ap + -eze3 / -
blebl3 + Huuexk + 6apa; ...-1dp / -nap + -eze3 / -
blebl3 + Huuex + bapa + con?

In the Tatar language, passive forms of greet-
ing can be used. For instance, the phrases “xazzap
atibomme” and “xannop sixuwwvimol” (“do well”).

Additionally, inquiries about one’s health can
be verbalized using the expressions “Koegh
atitbomme” and “mopmviuiiap axuwvimel” (Are you
okay?”). The greeting with the word “apy” is
more frequently found among the Keresen Tatars.

As noted by R. Akhmatyanov, the word apy
signifies the meanings “chistyi” and “zdorovyi”,
and it is also found in the Mari, Udmurt and Chu-
vash languages. Etymologically, it traces back to
the ancient Turkic term “apsie”, meaning
“cleansed” [15, p. 20]. Consequently, it can be en-
countered among Muslim Tatars, albeit rarely.

Thus, in the Tatar literary language, greetings
based on interrogative sentences constitute the ma-
jority of these expressions: caymsl, cay
MOPACLIMYL,  UCIHME, UCIH 2eHd UepucesMe,
UCIHMe-CayMbl, MA3a-cay blHa Uopuceyme, UMUH-
aman mopacwi3mbl, caiamamme, HUXINNIPOD AULU-
ce3, ouIap Huuex Oapa, Koe@ap HUYEeK, HUYeK
Mopacwl3, Xauap aubamme, apymvl, apy AMAcsI3-
Mcbl, etc.

There are cases when greeting expressions,
based on interrogative sentences, fulfill a signaling
function: ucanmeces, nuxan, caymol, etc. These ex-
pressions serve merely as indications of attention
towards passers-by. Most retain an inquisitive mo-
dality and are used as a sign of interest in the inter-
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locutor laying a greater emphasis on respectful en-
gagement.

“Accanomy anavixkym!” (“How do you do?”) is
a literary neutral greeting in Uzbek. In response to
this phrase, “Banatixym canom!”(“Same to you!”)
is used. Prior to the establishment of the Soviet
power, the greeting expression exchanged by Uz-
beks and Tatars was “Accanomy anaiikym ea
paxmamynnox” and  “Accanomy anaiikym 6a
paxmamynnoxy 6apaxomyx,” with the forms of re-
sponse being “Banavixym accarom!” and “Banaii-
KyMycccanom 8a paxmamynioxy ea bapaxomyx!”
Currently, these expressions are actively used only
by religious figures.

The greeting expression “Accarom” (“Hel-
lo!”’) has several variants that are used with young-
er individuals or relatives: “Cazom!” (among
youth), “Accaromy anavikym ea paxmamynniox!”
(with elderly individuals), and “Caromammucus-
nap!” (addressing multiple elderly individuals).
The suffix “cuz” serves as an indicator of polite-
ness and is used in all etiquette-related addresses
directed at another person.

The choice of a greeting expression depends on
whether the participants in the communication are
familiar with each other. If they are not acquainted,
the greeting primarily depends on the age of the
addressee: with peers or older individuals, one
would say “Accaromy anatixym!” (to a male) or
“Canomemcusmu!” (“Are you well?”), while
younger interlocutors would be greeted with “Ca-
nomemcunmu!” or simply “Canom!”

In instances where the participants are familiar,
friends, acquaintances or relatives greet each other
with “Canom!”  (“Canam!”, “Ucanme!”),
“Xenno!”, “llpugem!”, “Camom!”, “Kanaii?”,
“Muxoau!”, “I'an uyx” and “Huwmsx.”

The use of greeting formulas is related to eve-
ryday or formal communication. Formal greetings,
as a rule, serve as a ritual element of communica-
tion. Greeting forms such as “Accanom, xanvimnap
ounan ocanodnap!” (“Hello, ladies and gentle-
men!”’) are employed under formal communication
conditions.

The choice of a greeting expression is depend-
ent on the gender of the participants in the conver-
sation: only men greet with “Accaromy anaiikym!”
and only men respond to this greeting with “Ba-
navxym accanom!” When greeting with “xwumu-
cuz?” (“Are you okay?”), men shake each other’s
hands. Women, on the other hand, greet each other
with “Omonmucusz?” (“Are you feeling well? ).

When a man and a woman are at a distance
from each other, they greet one another with “Tuny
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ymupubcusaapmu? ”(Is your life healthy and pros-
perous?”).

In Uzbek expressions, greetings also inquire
about the health of the interlocutor. Phrases like

“Canomammucuznapmu?” (“Are you (plural)
healthy?”),  “Canomammucun?” (“Are  you
healthy”), “Sxwumucuz?” and “Cay-

canomamcusmu?”’ (“Are you safe? How are you
doing?”) are based on the words that denote
health, such as canom (healthy, safe) and cay
(healthy). Simultaneously, in Uzbek linguistic cul-
ture, it is customary to inquire not only about the
health of the addressee but also about the health of
their relatives and loved ones. A pleasant response
to such greetings includes phrases like “fxwu”
(Good), “Anxamoynnyox” (Praise be to Allah!),
“Xyooea wykyp!” (Thank God!), “Llyxyp” (Thank
you), “Paxmam” (Thank you), “AHxwu” (“sxwsi,
paxmam”), and “I'an uyx” (“No questions”) [16,
p. 271.

The Uzbek language also includes greeting
formulas “Xaiipau mone!” (“Good morning!”),
“Xaupnu xyu!” (“Good afternoon!”), “Xaiipau
xeu!” (“Good evening”, and “Xaiupnu myn!”
(“Good night”). Their use emphasizes a respectful
attitude towards the addressee; such greetings can
be heard among colleagues and are commonly
used when interacting with superiors. Furthermore,
employees also respond in kind.

Conclusion

In conclusion, the fundamental principles of
greeting in the communication culture of the Tatar
and Uzbek peoples are largely similar. Among
greeting expressions, interrogative sentences occu-
py a significant place. When meeting, individuals
inquire about each other’s health and daily lives
with such questions as “Ucomnnex, caynvikmor?”
(“Is everything well?”) and “Hcon-cay evina
uepucezme?” (“Are you doing well?”).

As a commonplace phenomenon in human life,
people greet each other in various forms and
through different methods, wishing one another a
good morning, a good day, success at work, health
and safety. In the Uzbek language, greetings also
intertwine with inquiries about one’s condition and
health, as well as invitations to visit. Simultaneous-
ly, it is customary in Uzbek linguistic culture to in-
quire not only about the addressee’s health but also
about the health of their relatives and loved ones.

In the communication culture of the Tatar and
Uzbek peoples, a diverse array of phrases, related
to greeting and salutations, is used. Greeting ex-
pressions often include inquiries about health, calls
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to attention and invitations. The Tatar language
features a rich synoptic array of phrases for asking
about one’s condition of health: caymwur (how are
you?), ucanme (are you well?), ucounex-caynvikmot
(is your health good?), ma3za-caymer (are you
healthy?), nu xannop (what’s the news?), uuxan
(how’s it going?), xaeghiop Huuex (how are your
spirits?), among others.

Expressing good wishes while greeting is a
cherished characteristic of interactions among the
Tatar and Uzbek peoples. Reciprocal greeting
phrases such as “acconamacanaiixym” (“peace be
upon you”) and “‘eacanatikemaccoram” (“‘and upon
you be peace”) have been integrated into the Tatar
language over many years since the period when
the Tatar people converted to Islam. In everyday
interactions, when interlocutors are well acquaint-
ed, one may initiate conversation with “Cazam”
(“Hello”).

The use of borrowed expressions from Russian
or European languages such as “Privet” (“Hi”) or
“Salut” (“salute”) is rarely observed. Greetings,
expressing good wishes, may also be influenced by
time intervals and the time of day.

Individuals who have not met for a long time
might joyfully greet each other with the expres-
sions like “Cune xypepea wammon!” (“I am glad
to see you!”), “Mena nunou oupawy” (“What a
meeting!”), “Hunou xemenmacon xan!” (“What a
surprise!”), “Mena wynaii oupawy!” (“What a
meeting!”), “Mun xemne xypom!” (“If it isn’t
you!”), “Hunou sazmvuunap mawnaoer?” (“What
good wind brings you here?”), or “Kypeuimaconea
ouw oviimup!” (“It’s been five years since I saw
you last!”). There is also a tradition to greet people
coming out of the bath house with “JKunen nap
benan!” (“Enjoy your bath!”)

In the Uzbek language, greeting expressions
are also widely used: “Caromammucuznapmu?”
(“Are you healthy?”), “Caromammucun?” (“Are
you well?”), “xwumucuz?” (“How are you?”),
“Cay-canomamcusmu?” (“How are you doing?”),
etc.

The expressions of good wishes that relate to
time intervals and parts of the day are characteris-
tic of the Kazakh language: “Xaiipau mowne!”
(“Good morning!”), “Xatipau xyn!” (“Good
day!”), “Xaupnu xeu!” (“Good evening!”), and
“Xavpnu myn!” (“Good night!”’) are commonly
used.

Research indicates that greetings often involve
various non-verbal cues and gestures. When greet-
ing, Tatars employ nodding, handshaking and em-
bracing.
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Semantically, greeting expressions convey
meanings related to inquiries about health and the
expression of good wishes. These meanings under-
pin the essence of greetings and salutations. Fur-
thermore, greetings are associated with other
speech acts such as addressing someone, introduc-
ing oneself, inquiring about health, inviting others
for a visit and demonstrating hospitality.

In the Tatar and Uzbek linguocultural contexts,
it is possible to delineate the communicative-
pragmatic patterns of the greeting act: greeting +
addressing; greeting + introduction; greeting + in-
quiring about health and well-being; greeting + in-
vitation, demonstrating hospitality; salutation + of-
fering; greeting + congratulations, wishes; greeting
+ requesting permission; greeting + asking ques-
tions; greeting + expressing gratitude; greeting +
making a request; greeting + praying.

The comparative study of etiquette expressions
among related peoples represents one of the lead-
ing trends in contemporary communicative linguis-
tics. Such research aids in identifying the com-
monalities and differences in communication
among these nations, uncovering the features in-
volved in the formation of spoken language. This
type of research is still in its nascent stage, and we
anticipate that future studies will encompass mate-
rials from various languages.

The research is being conducted within the frame-
work of the FPSP-2/24 theme.
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onere (oHHM MOKaJIQ MOIOHMATApa KOMMYHMKAIHS, KOMMYHHKATUB JIMHTBHUCTHKA TEOPHSIIOPE
IOHONICECH® OamkapeUiael. THKIIEpeHy OO0BEKTHl — Tarap hoM Y300K TEIUIOpEHIo CoIaMisy
TBI0apanope, alapHBIH IIParMAIMHIBICTHK Y3€HIQJICKIOpPE THKIIEPEHY MIPEAMETHI OYIIBII TOpa.

Mokanome Tatap hom y300K TeluopeHIore conamiay (pMalapbhlHBIH YarbIIITHIPMa aHAIH3
HOTIOKAMope kurepeno. DoHHM Xe3MOTTS Tel, CoWnoM, KOMMYHHKATHUB aephIMIIBIKIap hom oxmari-
JIBIKJIAP, MAJIIH aH Y3€HYQIEKIIOpE aublKIaHIbl. TOKbIUM UTENO TOPTraH MOKAJId FaMoJIi IOHOJICIITY.

TukmepeHny OapbllIbIHAA aHAIN3, KY39TY, YarblITHIPY, KOMIOHEHTIBl aHAIN3 MeToJuiapbl hom

AJIBIMHapPbI KYJUJIAHBIJIAbI.

Ten TemIeHYdTdP: Tarap Tene, Y300K Tele, COMaMidy Thlibapanope, MOAOHHUATIOP JUAIIOTHI,

apajaimy MOAQHUATE, IMHIBOMIAOHUAT

Kepem

Ceiinomebe3ra UrbTHOAp WTCOK,
CUTYyallMSUIOPEHJ®  em  KkabarTinaHa  TOpral
TBIOapaap, aTHKET  (hopmamapel OenoH
oupamadbI3:  «Hcoumeces!y;,  «Xonnapen(-ee3)
Huyek?y»; «Hcan-cay tiopy, «Oum(ece3) ane...»;
«Dunapen(-ee3) yy Oyacun!y h.6. Kenkypemra
apanamry, Oep YK ¢pa3alapHbBIH KYI KaOaTlIaHybl
CTEpEeOTHIIAp KYIUIETEH KHUTepen 4Ybirapa. Hoxb
MEH9 IIyJiap COMIoM 9A90eH TOMIKKI UTS 119. Emn
KabaT/ilaHa TOpPraH CHTYalMsUIOPId, apajallkaH/a,

apasarry

ep-siHa  (pazajap Te3en TOPMBIHOBI3, a3ep
TeIOapaIopHe (hatimamanaObI3. Hconmnomy,
cayOyiiamly, KOTJAy, TENOKIdp, MOPIKITaTh,

poxmor Oengepy h.0. Tepie Temanapra kaparaH
apajainy reiiioapasiope Oyna. AJlapHBIH KOHIISJIEK
KYJUIAHBUIBIIITA WH €Il OYpbli TOpraHHaphl
ceiinmoynexiopra keprens. Ceiliom reiiibapanope
Tepie  XalbIKTa Tepiieus. hop  XaJbIKHBIH
Y3€HUAJIEKIIe CoiioM 9/190¢e Oyia. AHBI eiipoHepT?,
Y3€HUQJICKIIOpEH avapra KHpPOK, UYOHKH COHIaM
omo0CHIO TENAO YarbUIBINI TamKaH KaTjaayJsIbl
conualib MarbJiymar sra.

OTtuker THIi0apanope apajamyy TeMachlHa
Typel KHJI® TOpraH JIEKCHK OepomiIeKiap hom
rpaMMaTHK KOHCTPYKIMSUIOp caililay, HHTOHAIIMOH
Ouzonem, BepOanp Oyiamaran yapanap OelloH
SpaIblll  KyJUIaHbUIA. OJTHKET T'bIHOapaIopeHeH
MorbHoce hoMm apamamry TOHBI KYH BakbITTa
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MOPKITaTh HUTYIS KYyJUIAHBUITAH CY3JI9Pra I'eH
TYrell, o aHblH HMHTOHAIMOH Ou3onemnieHs hom
Oamka Tenm yYapanapbl, apajamy —[apTiapel,
OHIOMOIPIUISPHEH Y3apa MOHICI09TIIope OeToH 19
oOoitne [1, 6. 320].

Tarap XallKbIHJa MXJIAC WTaraThJICJIEKHE, Keue
KYHEJUICJIEKHE, OZISIUICIIEKHE YareU1BIPTaH
CY3JIopra cosiam Oupy, cayOyIuiamry, poXMoT SHUTY,
YTEHY, TO03epjdy, KHHOII-Ta0bIII UTY, KOTJAy,
rady yreny h.0. ceiiyoM ThIibapanope 19 Kepa.
CelinoM o/abe THIHOApaNope JTMHTBOMOISOHUATTY,
TEJHE YUT Ten Oyjlapak OHpOTKOHIS /9, TyraH
TEJIHE OWPOHTOHID 79, aepydya ohoMusTIIC YpbIH
aJbII TOPA.

Apanamry HCOHJISIIYIoH Oamana,
caybOymranty OCJIoH TerayuioHo. [IuMok, ucouaauly
ham caybynnawy evliibapanape — coinaM o190eHeH
ohommsTie enenuopeHHoH Oepce. OHIoMoASII
OeloH BlUIEKNe, WXJAac MOHICI0ST ypHAIITHIPY
aHbIH OEJIoH WTararhiie HCOHJSIIYIOH OalliaHa.
Uconnomy TrhIif0apoceH caiijay Kyl OdYpakTa
OHrOMOHEH HUHAW OynadarbiH xon utd. LyHbIH
OetoH 6epra yil OHIOMOQIIHEH UT'HTHOAPHIH Y3€H

JKollem WTY edeH 1o Kyiutaneia. Ceiinoyue,
WCOHJIOIIKOHI®, aHa  Y3€HEH  MOHACI0aTeH
(mycnpIK, pOCMH  MOHOCI00T,  Oep-OepeHHE
UXTHpaM UTY, OJIBlIaY hom Oamika

MOHOCA09TIIOpHE) Oenmepa.



TATARICA: LANGUAGE

Tuxmepeny Mmarepuauiapsl hom Meromiapsl

CeiltoM omo0e, aHBIH aepbiM KOMMYHUKATHB-
[ParMaTUK KyJUIAHBUIBIIIBI, 3TUK ThIHOApasap,
ceioM akTiapsl h.6. Mochomanop Tesn GeneMeHd
OUPOHEPra KHUPOKJIE AaKTyallb MOCHIJIIOPHEH
Oepce. Tarap Tenm THIHIEMEHIO COUIOM om00e
MOCHOJIONIOPEH  MAaxCyC  POBEIITd  ©HpPOHroH
Xe3MoTIIop OMK a3. By IOHoNemTs IeHbsS KYProH
COMIIOM  MOIOHHATE, COMIIOM  THIOapaIopeH
raMoiM SIKTaH Jepec KyJUlaHy, 4YuT Ten Oynapak,
TaTap TEJIEH OUPITYde OJTHKET ¢opmaiapbiH
KyJUlaHyra MOHJCco0oTie (oHHH Xe3MOTIIOpHE
omnrenmon yTopro kupok. lllymeice ohommstie:
COWIOM om0  MOCHONIOJIOPEH  YarbIIIThIPMa
IJIaHJAa eMPoHY, TUKIIEPYHE TarblH Ja TUPIHIMUTO,
Tere SIKU Oy XaJbIKKa Xac MEHTaJb, JMHIBOMOIOHH
Y3CHUYQJICKIIOpHE, YHUKAIUK hoM yHUBepcauii-
JapHBl OWITENopra SApAoM HTd. TOPKH TeIUIopHEH
coiioM omo0e  THIMOAPANOPEH  YATBIIITHIPHIT
OUPOHIOHIQ,  apajanly  yapanapblHa  QJere
XaJIBIKHBIH (PUKEPIISY, YbIHOAPIIBIKHBI Ka0yl UTYEH
YarpuIApIpa TOpraH Owirene Oep MHIUIA KOJOPUT
6CTATyCH adplKyIapra MOMKHH. OTuKeT
TBIHOapaIopeHeH, KYJUIaHBUIBII  Y3€HYQJIEKIIOpE,
Ourpok To Oy MOCHOJIIOHE HMKE Tel MHUCAIBIHAA
YarelITHIPBIIT ©MPOHY — KBI3TaHbIY, TaTap Tew
TBIMJIEMEH/10 ©MPOHEIIMAIaH MAChaJIo.

Besnen TapadTaH TOKBIUM HTENS TOPraH
(hoHHU MoKaJloHEeH aKTyallbjereH Tartap hom y30ok
XaJIKbIHAA CONlaMJiIdy, aHa Ooiie reliidapanopHeH
KYJUIaHBUTBIII Y3€HUQJIEKIOPEH OMPOHY MAChaJIace
Ounrenu.  MoOHBIH ~ co0SIUISpeH  MUIIOTapa
OSMIIOHENUIOPHEH KHHOIOE, Teplie XalbIKIapHbBIH
MUJUTA KOHKYpelle OCJIoH KBI3BIKChIHY apTy hom
MOHBI aHJIapra OMTBLTY, OUTPIK T KOMMYHHUKATHUB,
nparMatuk hoM JMHIBOMOIOHHMAT (POHEHEH aKTHB
ycenr axybl OeJIoH OSQMIISI aHIaThIPra MOMKHH.

ToxkpaAMM WTENS TOpPraH MoOKalld Tramolld
foHonemTe. TukmiepeHy OapbllibIHAA —aHAIU3,
KY39TY, YarellITBIPY, KOMIIOHCHTIbI — aHAaJIN3

METOJTaphl hom AJIBIMHAPbI KYJUIaHBIIABI.

PDukep aJbIIIY

Ortuka (OHEHJ® WKe IOHOJNeNl OMITEIoHd.
Bepenuece — keleHeH y3-Y3€H TOTybl, KueHye h.o.,
HKEHYeCe ceiiiloM  omebe.  Apanamry
MPOLIECCHIHAA, Kelenop OenoH  OoWIoHemKs
KeproH1o, Omirene 6ep MOHICI0 TP ypHalia. by
MOHICO0OTIIOp TENAS 9 yarbuUibim Taba hom amap
TOTPBIKJIBI  TOTBOMPIIOP CHUCTEMAChIHA OIJIOHE
KUTKOH (TaHbmny, ragy yreny h.6.). lymmsr
TOTPBIKIIBI MOHACIOITIIOpHEH JKbIETIMAChl COMIIOM
omo0e mum atana [2, 6. 189].
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DTHKET — oXJaK KyJIbTYPachIHbIH Oep eelle.
Va1 3BINBUIBIK, MOIQHHSATIE hom omome Oymy
OeloH acconuanusuioHs. KerieHeH HHHIM STHKET
OusrenopeH caiiiaBbiHa Kapar, 0e3 aHa OXJIaKbIi
0os1 Oupobe3. bomap — 3THKETHBIH TOII DYTOJIETCH
Xacwj UTd TopraH shommsrie skiap [1, 6. 321].

Xozepre Tenm OeleMEHID CeMIoM  9a90eHd
TyOoHoTe OMnrenoMa oupena: «CeittoM ama0e yi
apajamyHbl OHTOMOJOIIIOPHEH MKTUMArbIN
pOJBIIOPEHd,  CONHANb  CTATyclapblHA  TYpPBI
KHUTEpeI, alapHbIH y3apa MOHICO0ITIIOpeHs Ooiine
caliJlaHTaH TOHAIBJICKT?, Owirene Oep CTHIBID,
pocMHU SIKM POCMH OyliMaraH miapTiapia JoBam
UTTEPY MakcaThl O€IoH COMJIoM  KOHTAKTHI
YpHAIITBIPY ~ ©Y€H  JKOMIBIATH  TapadblHHAH
OWJITEJIOHTOH TOTPBIKIBI opMysanap CUCTEMACHD)
[3, 6. 88].

CelinoM o1100e TyphIHIA CY3 aliblll OapraHjaa,
aHBIH COWIOM aKThl OyNYbIH MCTO TOTapra KHPOK.
CeliloM  aKTbI COMIOM ApIOMEHAD raMai

OarkapbLIy. Apanamry CUTYaIMUSIOPEHEH
hopkaiicerana coiioM omobeHa KaparaH
TBIHOapaIopHEeH CHCTEMAJIBI OCIIKaH
KOMMYHHUKaTHUB-MAI'bHOBU TOPKEMHIpE Oap.

H.N. ®opMaHOBCKass XE3MOTJIOPEHO HUIE3IIOHEI,
®.C. CadpuyminHa, K.C. ®arxymiosa h.o.
TalMMHOp  apajamryjga TYOSHJSre CHTyaTHB-
TEMAaTHK TOPKEMHOPDHE  aephill  KYpCOTaJIap:
«Mepakorate hoM ureTHOApHBI KANEeN HTY»,
«Conamnoy», «Tanbiy», «CayOymnanry», «lady
YTEHY», «Poxmor  Gemmepy», «Kotnay»,
«Tenoknapy, «Kaiirel yprakmnamry», «Keme xonens
kepy», <«Hakeipy», «ToxbaumHop», «YTeHEU
oenaepy», «Kunam Oupy», «Pusansik Oennepy»,
«Copay, yreneu hom Oairka mIyHABIMIApHBI KHPE
Karyy», «Xymnayy», «Kommmument» h.6. [4, 6. 70—
78]. DOHHU-TEOPETUK TUKILEPEHYJISPASH
KYPEHTOHYd, aHJbIi TOPKEMHOPHEH, aJapHBI
Oennmepy QopMamapblHbIH IIAKTBI Kyn OynyblH
Kypepra Oyna. Bapibsik Temiop ceinom 9no0e xa-
oxBan  copamry, rady = yTeHy,  YaKbIpy
TBIOapanmopeHs 6uKk O6au.

ON0ITTI, COUITOM 9/190€ MICHANANIIPE, aepPbIM
COMJIoM THI0Apaope TETYeNopHEeH WIbTHOAPBIH
hopnanMm >komen HWTO, YOHKH coilloM o100e —
JIUHTBOMOJIOHUSATHEH, COWIIOM 9no0cHEeH Oep
eneie. AHbI 6HpaHY Omiresne Oep MUIUIST BOKHIIE
apajanrybIHbIH Y3€HUICKIIOpEH ayapra,
MEHTAJIUTETHIH aHyapra sipaoM utd. LIyHbiH Oenon
Oepro  ceilloM  omobe  Tenm  HOpMalapblH
YpHAIITHIPY, aJapHbl Ccakiay HOHOJCHIeHore
MOCBOJIQNIOPHE SIKTBIPTKaHIA [1a, TENrd ajbIHbIpra
THEIIL.
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Pyc Tenme roliiemenne celioM  9mobeH
TUHTBHCTUK hoMm commanp KypeHem Oyiapak
OUPOHYT A.A. AxumnHa, C.B. Auanpeena,

C.U. Bunorpanos, [I'.II I'paiic, E.A. 3emckas,
M.A. Ko6ozesa, K. Cmonka, C.I'. Tep-Munacoga,
H.N. ®opmanoBcKkast h.6. TATAMHOPHEH
XE3MOTIIope OarblIaHraH.

Anpa aranraH aBTOPJApHBIH XE3MOTIOPEHIId
coeliioM omabe COIIMOJIMHTBUCTHK hom
METOAOJIOTHK SIKTaH Kapaja: THUIUK apaJalry
CUTyalusuiope OeyioH Oofiyie OynraH Temnm CceiyioM
rerifbapamope Omnrenono hom amapHBIH Oamrka
TEJJIOPASre IKBUBAJICHTIAPH! aublkiaHa. Ceiliom
o/o0e  MOCBONIAJIOPEH  SIKTBIPTYZAa KyH  Teple
npobieManapHbl  Kojadian aybl OemnoH
H.U. ®opmaHoBcKasi Xe3MOTIIape aepyya 3yp
ohoMuATKS Wl

H.N. ®opmaHoBCKas XE3MITIOPEHID
CUTYaTUB-TEMAaTUK TOPKEMHOPHE OMITEIoyra 3yp
urpTHOap Oupens. «PedyeBoil 3THKET W KyIbTypa
OOIICHUS» XE3MATEHId dJleTe TOPKEMHOPHEH CaHBI
15 wren Ounrenons: 1) comamiay; 2) MepaKraTh
WTY, ATBTHOAP KONleN UTY; 3) TaHBIITY; 4) YaKbIPY;
5) yTeHed, KWHOUII, TOKBAUM; 6) yTeHeukd hom
YaKbIpyTa KaBall UTeN pU3aIbIK hoM kupe kary; 7)
(ukep OenoH pm3anbik hom kunemmay [4, 6. 92].

CeisloM omo0eHEH Kemeixdp apachIHJArbl
MOHOCO0OTIIOpAS  TasATh  ohomusTie  OyIyBIH
accebikian, H.M. ®opmaHoBckas «ceitioM o100e
apajanly BakbITblHOa Oe3 anMmama TOopras
MOAI'bJIYMAaTHBIH Maxcyc OJICIICH T'€Hd
YareUIIBIPBIT  KalIMBIH, KelleJIopHeH Oep-Oepce
0elloH MOHOCO0oTIIOpeHs “WIIeK ada”™» Ul
ounrenu. [llyHa Goiine ceilyioM reriibapaIopeH Ton
3 tepkemrs Oyna: 1) apamanryHsl Oamnmian >Ku6opo
TOpraH ceilioM (opmMasapbl (Colamildy, TaHBILLY,
MOpPIXKIraTh WTY); 2) apajamry JA9BaMbIHZA
KyJUIaHBIJIa TOpPTaH Thlii0apanop; 3) apaiamryHsl
ToMamJIBIi ~ TOpraH  ceillioM  OepomileKiiope
(xymamy-cayOynmamy).

Tarap Tene OenemeHno 10 Oy FOHOJEHITY
MOHOTpaduK XE3MaTJIop LIAKTHIH. AA.
AOnymuIMHHBIH «Xa3epre Tatap 9m90M TEJICHID
coiiyioM 91190¢e ThIfibapaope» ucemie (Guioaorus
(hoHHOpE KaHAMAATHI THIAIBMH JOPIKICEH aily
eueH s3bUIraH jauccepranusiceH (2006) Owirenon
YTopra Kupak. by xe3marTe aBTOp, Oail Ten
MaTepuajblHa TasgHbIN, Tady YTeHy, KelleHe
MakTay, MCOHJIOUIY, SIXIIBI TEJISK TBIHOApaIopeH

TUKLIEPI, aJIapHBIH JIEKCUK-CEMaHTHK,
MopdoIIorHK, CTHJINICTHK, CHUHTaKCHUK
Y3CHUQJIEKIOpEeH AUBIKIIBIH, KyTI KEHJ
TBIHOapaopHeH  Kyn  QyHKOusuie  OynybIH

ncbatielii [5, 6. 200].
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A.A. AOnymvH Tartap TEJCHIATE OTHK
IbIII0ApaIOpHE CUTYaTHUB-TEMAaTUK TOPKEMHIPId
oymno: 1) Comammoy (Mconme (ce3)! Hu xommoperes
0ap?); 2) HxrTupamiabsl MepaKoraTh (XaHbIM,
TyTtam, a0wicTail, xa3par); 3) CayOymmamy (Cay
Ooyn(pire3)! Wcon Oyn(eireiz)! Xoepne rom!); 4)
Poxmor Oenmepy (Poxum wmrere3! KynbsiHHaH
kyan!); 5) Yreneu (3unhap eden! Ajuia pu3aibirsl
euecH!); 6) YTeHeuHe yToyTo 93epiek (buk Temor. ..
bux poxormemen...); 7) Tadpy yreny (Iady
ut(ere3). Puza-O6oxum); 8) Kormay (Kotmusr
OyncerH! Mebapok  OyncwiH!);  9)  Temok
(Am(map)birei3 Tomnie OysceiH! ABBI3BIHA Oanm 1a
Mait!); 10) Urertubap xonen ury ('ady wuteres,
BakKbIT Kynme? PoxuMm wren, kepreres ane...); 11)
Maxkray (bap wkoH wurenexie kemenop!); 12)
Tanpimry (Tasbin Oyneirel3... TaHb OYJNBIHK..);
13) Yakeipy (Poxum wutcores uze); 14) Celitnay
(Hu GapblHHAH >KHUTEIICTl YTHIPHITHI3... XO3UHOIO
Oaper OemoH...); 15) Kunom Oupy (OnBIHEI OB,
KCUCHE KeYe UTOPro KHPIK); 16) OUTENroHHOP
oemon kwirenty (Hoxp y3e!); 17) TomHBIUIaHABIPY
(bopupiima,  Kaiireipma...); 18)  Kemeney
KaWTbIChIH ypTaknamy (YJAroH apThIHHAH YJIel
Oynmebiii...); 19) Ilatmeikier x200p (CecHue,
CocHYe, aThITBI3 KONBIHIaran) [5, 0. 3].

Tarap celoM on00eH OlpoHY 19
I'M. IlloiixpueBa SUTYOHIIETEH aepbIM OHITEIIoN
YTOPra KUPOK. Y y3€HEH (OHHU Xe3MOTIOPEHID
COWIoM 9M100€HEH TOMYMH AacleKTIapblH eHpoHYy
OemoH  OeppoTToH, dHISmY, Tady  YTEHY
(hopManapsiH, STHKET Cy3IopHeH Mopdonoruk hom
CTHJIMCTHUK Y3€HUAJIECKIIOPEH AKThIpTa [ 1, 6. 322].

Tarap Ten reiiieMeHio Oy OJKOTd KaparaH
KaHIAMJATIBIK JUCcCepTalMsIope s3bUTy Ha Oy
FOHOJICIITS 33JI9HYJISPHEH >KUTAN OYIIybIH KYPCATa.

JI. A. XucaMoBaHBIH «ConocTaBUTEIILHOE
uccleioBaHne BepOalbHBIX W HEBepOaJbHBIX
CpEeACTB KOMMYHUKAILIUU TaTapcKoro u

aHTnuickoro  si3eikoB»  (2009)  mucceprarnmsice
aepyya WrbTHOAapra jaek. Xe3MOTTd Tarap Tel
TBIJIEMEH]0 OepeHYe TaIKbIp Tartap hoM WHIIH3
TeJle cucTeMajapelHAarsl BepOanb hom BepOanb
OyiMaraH apajanry 4YapaliapblHa KOMIUIEKCIBI
TUTIOJIOTMK YarblIThlpMa hoM KOMMYHHKATHB-
IparMaTUK aHaIu3 sicaja. Xe3MITTd THKIIEpYy
00BEKTBl HUTEN TaTap hoM HWHIVIM3 COMIOMEH[Q
collamIoy, TaHblly, cayOymianrty hoMm  Tenok
CUTYaTHB-TEMAaTHK TOPKEMHIpPE aJbIHA.

CeliloM 9o/100€ MOCHAIIIOPE TOPKHU TEIUISPD
JI0 aKTUB PpOBEINTd THUKIIEpeTd. Tepku Ten
OesieMeH 19 D.D. ConraHoB (1982),
. Corapixoexosa (1982), K.O. N'amxuena (1988),
2.®. Umbupaua (1998), 3.1. ComoxoBa (2004),
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A.B. Kyszuernop (2004) h.0. raiumMHOp STHKET
TBIHOAPAIOPEHD UT'BTHOAP UTAIIAP.

Y300k Ten reiimemeHns A.A. MymuHOBa
Y300K TeneHeH ceiloM omabe mpobieManapbiH
THKIIEpS hoM 3ar anManuiblTeIH Oepiiek  hom
KYIUIEK caHJIa KYJUIAHBIN, TEJISKISp, aTa-aHaiap
hom Gananap, up OeloH XaTbH apachiHAarsl h.0.
apajanKanga, COMJIoM CHUTYALHSJIOPEHd alapHEI
KyJUTaHy Y3€HYQNEKIOpeH adubIKiIblidi [6, 6. 34].
[lymait yk, Oep YK STHKET TBIH0apaIopeHeH Topie
TaJeKT BOKHJUIOPEHIO KyJUTAaHBUTBIII
AePBIMIIBIKIIAPBIH JIa KYPCATa.

M. MUpPTOXKHUEBHBIH XE3MOTIIOPEHI9 COIlIoM
o/mobe, coiilloM KyNbTYpachl, apajaimly cepiope,
Y300K XaNKbIHBIH apananry OapblbIHAA — Y3-
Y3JIopeH  TOTy  TopTuOe,  MWDUIH,  pPyXH
Y3EHYQJICKIIop erpanens [7, 0. 69].

X.A. XoxkueBa pyc  Temie
coiimoM  omebe  opMmyrnamapblHa — ©HpPITYHEH
Y3CHUQJICKIIOPEH  OUpoHa. CeitloMm  omobe
OEpOMIICKIIOPEH MOJISHUSIT, SISy paBelie Kebek
KYpeHeNUIopHe Owmirensyde Ten OepomileKiiope
Oymapak Kapblil. Y300K TeIeHEH CoiIoM 9M00eH 19
WH KYI KyJJIaHbUIA TOpPraH ThliibaponopHe hom
QIApHBIH PyC TEJCHIOTe TOHTAJUIETCH THKIIEPS.
Tukmepeny HOTIKAIIOPE, MHJUTA-MOIOHH
Y3EHUQJICKIIOpPHE HCANKS ajiblll, Y300K TeJeHEH
coiiyioM 9/100¢ opMyIaiapbIHbIH Y3eHYJIEKIPEH
haM anmapHbIH pyC TeJICHIore TOHTIUIETeH KYpepra
MOMKHHJIEK Oups hoM pyc Temie ykydbuiapia
Y369K XaJIKbI JOHBACBIHBIH MUJUJIM TE€JI KapTUHACHI
TYPBIHAA TYJIBI Ky3aJ1ay (opMaamTeIpyra spaoM
WT9, ¥ Tanumo [8, 0. 74].

[yn peBenute, ceigom oa00eH hoM aHbBIH
Ounrene Oep CHUTyaTHB-TEMaTHK TOPKEMHOpEH
OMPOHYTS OarbIIaHraH GOHHU XE3MOTIOP OYyIybl
KyaHBIWIbI, anap hoppaum Oaceutein Topa. lymnaii
na Oy one mnparMaJuHTBUCTUK — FOHOJICIITAre
XE3MOTJIOPHEH, THKIIEPEHYIOPHEH OallIaHTbIubl
reiHa. CeiinoM o100e ThIii0apasiopeH TopOUsBH
SKTaH, TCI 6aﬁHBIFBI, MUIUIN-MJAI9HU
Y3EHUAICKIIOPEHS OOHIIOHEITd OUWPIHY KbI3BIKIIBI
HOTHIKAJIOPI'S KUJIEPTS SIPASM HT9.

Kemenop comamue kynrtepne ¢opmaiapaa
oupo ananap. MacanaH, TUOETIIBIIAp
HCOHJISIIKOH/IO, OaIll KHEMHOPEH YH Ky OeloH ca-
na. Cyn KyjdHBI KOJIAaK apThIHAa KYTopem Kys,
OCTOBEHO TelleH JI0 ubirapa. EBponansiiap,
raJloTTd, JIUISMACEH KYTIpeN, XUHEMYo Oanl Hio
OenoH 4yMKISHS. SmoHHapna comam Oupy OamrHbI
yprada TyOoHIeKTd hoMm skuHemds Ty0oH uemn Oari-
kapbuta. Mpto GemoH mpodeccopslH Kyprad, SIMOH
CTYICHTHI aHa ypTaya IblHa Oall Wer cauam Oupa.
Kenznes oupamkanma, XHHETUo TeHS Oamr usl.

YKy4bLIapHbI
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[Ipodeccop cTyAeHTKa CH3ENEP-CH3EIMIC KEH
Oarm KareIm >kaBan Oupa.

Tarap «Xyw «kundecez! Kepeces! Typea
ymeee3!» muca, Y300k «Occaramezanaiuxym! Xyw
Kundezes!» IATI oNTd. Y3EHUOJEK — TaTap TEICHI
HIIEK TOOCHIO TOPHIpTa sSpaMblid, 6HHEH TYpEeHO —
MaKTayJlbl YKUPrd YTOpra TOKBIUM sicana. [ypa
JUTOH CY3HEH ITUMOJIOTHsICE 19 myp cy3e OenoH
Ooiine Oymbipra tuem. YeHKH yn Kamepiie KyHaK
howm anbIH ypbeIHB! hapBaksT TYpAs Oyma.

hopbOepebe3  uCoHINEK-cayNBIK  copairya
TaMaJIrd KEeproH «Caymul?»,
«Occanamezanauxymly, «Conamy», «Hu xannop?»
KeOeK Cy3JlopHE KOH 10 YypBIHIBI hoMm Oernem
KyJUIaHA. OHIOMOASUI TaHBIII Oyiy-Oynmay OuWk
ohomustre. IllyHa kapan gycnapya, »pUTbl, HHTUM

MOHICO0OTIIOp SIMCO  CANKBIH, OJOIUIE, DPICMHU
MOHAC0ITIIP ypHaria. Kemenen sIIIe,
WKTAMAarslii  craTycel, Oeiem mopakace h.O.

(akTopiap ma raaTb ohoMusATIIe. OHIOMOISII TETe
sku Oy Kemiera angarbl (akrtopiapra Oofie
poBemITs Tere KU Oy popMaHbI caliibIii.
JuHebe3 1o ncoHmamy TopTHde OepeHde OyIbIm
COJIAMJIOTOH KeIlle COHHOT TaMolleH YTICd, JKaBall
KaliTapransl ecTeHaore (apbi3HbI YToraH Oyna. by
Macsanmone Kopwonu-Kopumme Oomait amena: «M
MoesMuHHap! O2ap cesea bepaydan Oynak bupenca,
Oynok Oupyueco yseze3 anean OynNoK Xomie KU
apmoicpak  umen oOupeces! ILluxces, Annah
hapnopcane xucan kouiyuvl.  (Pynakney  hop
MOIMUH oueH MOMKuK ham nazem byncanvl caniam
oupy hom kaiimapyowip)» [9]. Canamrs >kaBam
Kaiitapy uco Qapbi3 kudas raman caHaira. by
(apbI3HBIH IIYHBIH TOpe: aHbl KOMaraTbHEeH Oep
eJielie yTaco, Oamkajap Oy ramoliHE SILIOMAY
JKaBaIUTBUIBITBIHHAH KOTBUIA. Orap Oy (apbi3HbI

OepkeM 10 YTOMACd, aHBIH  JKaBaIUIBUIBITHI
(renahpr) OeTeH komoraThke Temo  [10].
HcoHnomyHeH COHHST Tamal Oyilybl  Tartap

MOKAJIBJISPEHIIO /19 UCKapTena. MacanoH, Caydada
OYCabIK 10K, canamoa oypuiuavik 1ok [11].

XIX racelpia TaTap XaJKbIHBIH II€Jaroruk
KYJIBTYPachlH YCTEPYra Kyl Ked KyHTraH TalluM,
MorepudoTue, mnemaror hom  sa3yusl  Karom
Hacwiiipu y3eneH «Kutab-oT-TopOus» Xe3MOTEHId
OJION-OXJIAaK TYPBIHIA 63 YHeUY YIreT-HOCHXOT
Tymieiid. 106-107 HUe TOpOMSIIOPAS HCOHIISIIY
TypblHIA yn Oomait aun s3a: «Cazam Oupcaw,
uwemmepen oup, conam aicay, uuiemmepen ai.
Hevuu conamue uwemmepen OUpMaCcay, 2ysKu CUH
conam Oupmaley, 22op uulemmepen aIMAacay,
wynail yx coiammue aimazan kebex 06ynaovip. O2aop
bep xewe 02 byrmazan bep otica bapvin Kepcay 09,
canam oupy muew» [12, 6. 30].
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Tepku xanplkimapaa, WIyJl HCONTOH Y309K
XaJIKbIHJA Jla, COllaM OMPYHEH Tell Karbliaalope,
Hure3, oxurarn. Kenrenap tepie dpopmana, Tepine
pICyJUTap SIPJOMEH/S HCOHJAMmD, Oep-OepceHs
Xoeplie HPTI, Xoepie KOH, XEe3MOTTd VHBIII,
CayJIBIK-COITAMOTIIEK, HIMUHIICK TEJIH.

Tartap wMomoHuMATEHIO comaM OUpYHEH Tem
KareliIoIope IOYHABIA: WP Kelle — XaThIH-KbI3
OCIIoH, SIIBPOK  Kele OJIKOHHOp  OeroH,
XE3MOTKOp KUTOKUe OeloH OepeHde  OymbIm
ucomnomepra tuem. Hpaopro Oep-Oepce OenoH
hopBakpIT Ky Oupen Kypemepra KUHOII UTENd, d
XaThIH-KbI3Ta Kyl OUpY WKE SKHBIH Jla TEIOreHd
Ooiinie. McoHyomkoHIo, yH KYyJIBIHHBI OHpPY —
OOPBIHTHI 1O0J1a, aHBIH MOT'BHOCE — KYJIBIHJIA KOpa
IOK UKOHHE aHjary. Xo3epre BakbITTa Kyj Oupemn
KYpelry — SXIIBUIBIK TeNoY, UXTHpaM UTy Ouirece.
Up xemieHe XaTbIH-KbI3 OENOH TaHBIITHIPTAH/A,
OepeHue OynpInl XaThIH-KBI3 Kyn Oupa. by
Karbli/IoHe OJIKOH KEIIeNopra Kapara KyJulaHy Ja
ypBIHIBL.  JIOHBSHBIH KYMYeJIeK WICHID, Iyl
HCONTOH 0€3[10 /19, KUAYIIre XaThIH-KbI3JIapHBIH
I'bIHA KYJBIH YOy TaJloTKd KepraH. bepenue Oybin
SIIBJIOP HCOHJIONID, O Up-aTiiap XaThIH-KbI3JIapHbBI
colamiii. OTrop HUp-aT KYNKd OIIKOHPIK Oyiica,
XaTBIH-KBI3 OepeHde Oyipim comamid. bymmors
KEeproH Kelle, HWp-aT KU XaThIH-KbI3 Oynyra
KapamMacTaH, Kellejop OeJioH OepeHuYe HCOHJIAIID,
KuTyde — OepeHYe OyNbIl Kalydsuiap OeoH
cayOymrama. bynmvoms OepHuuo kemre Oynranpa,
Oamrta el xyxa OeJIoH, aHHaphl Oarikauap OeyloH
HICOHJIOIIAIIAP.

Y300K MOIOHHATEHJI® JO KEIICHEH SIICHD
Ooiiie  wWcomyamy, calyiuiamy — Thii0apanape
MehuM ponb yiHBIA. Y300K TENEHID 19 CNaMIIdy
(bopmynanapsl oap, AJIAPHBI KyJUTaHy
TyOoHmoremopra  Ooiime: 1)  ampecar  hom
ceiiyomyue  smieHa  Oofiie; 2)  mapTHEpiap
apachlH/a AUCTAHIIMSIIOP: YUT, TAHBIII, IyC, TYTaH;
3) mnapTHEpNApHBIH CcOLMalNb uepapxusce; 4)
apajamry BO3TBIATE (KOHKYpEm SKH PICMH); 5)
ajipecaTHbIH hoM COMIIoIIyYeHEH KEHECCHD.

Uconnomkonmo, Kemensp em KbelHa BepOaib
OyiMaran 4dapanap Ja KyJUlaHa. Tarapmap
WCOHJIONIY, XOIl COpallly, CoJaMJyIdy BaKbBITBIHJA
XKHUHETYo Oar us, Ky celkd. Conamioy BaKbIThIH-
Jla Ky3He Homapra sipaMblid. VcoHmomkoHIo, Ke-
IIEHE JKBUIBI Kapaml OEJoH COoNlaMIdy YPBIHJIbI,
ycaJl SIKA apThIK KUT/AW Kapall TalularaH 04pakra,
OHIOMOJISIIIYE YHANUCHI3 XQJI/I9 KU IOTaJIbI KaJIbIp-
ra MeMKuH h.0.

Y300K XaNKbIHIIA HWCOHJIOIIYTO Ooiiie mryaid
yK OepHHYS BepOasb OyiMaran yapa Oap: ToyAoHe
TOY/IOTS  TUAEPY, Kyad OWpen HWCOHJISMIY SUCD
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kyngan yOy. ['amorro, Oamrta SIIBPOK KeIenap
OITBIIAPHBI, OUTPOK T, JKOMIBIATHTY FOTaphl YPBIH
aNBIN TOPYYBl OIIKOHHOPHE CONAMITHIOP. SIIbiop
ONlbl KEUIeTIOPTd Kyl OWpen HCOHIQMIdNAp, Oy
pOBEIIUIC WCOHIIONIY JYCHBIK, XOPMOT Ouirece
OyIbIT caHama.

Oupamry BakbITBIHAA, €IMael, UKe Kyl OelloH
Kyl OHpen Kypemry rajaoTe MOomynusp. XaTblH-
KbI3JIapra Wcd KyJUIapbhlH Kbicapra sipambii, Oy
JUHHA SIKTaH Jaa Thlenrad. [amoTTo, wup-atnap,
TOYJIOHE TOYIIOre THACPEN HCOHIAMD. by «Mun
CHHA XOPMOTTOMEH» JHIoH MOTBbHOHE Oenjepo.
OnkoH  smbrore  o0m-0abaifmap  y3IIopeHEH
OHBIKJIAPbl OEJIoH, UPKANOYHEH Oep Owmirece
Oynapak, Ky3JOpPEHHOH, KYyJUIapbIHHAH  SIKH
MaHraljgapblHHAH YOer HCoHmaImanap [8, 6. 56].

Conamyioy  TIpOIIECCHI  BaKbITBIHAA — Y309K
XaJKplHAAa BepOanp OyiMaraH 4YapanapiaH, VH
KYJTHBI KYKPOKKS SIKM WKE y4HBI Oep-Oepce eCTeHd
KYKPOKKS KyeH, HeHTpaib caaamiay Gopmacsr 6ap.
lynaii yk, y309K Up-aTiapsl UKE KYJIHBI KEHAEK
OIIEIIeHs Kyer, OamrHel Oepa3 WS TOIel, OIKOH
hom xepmorie keme OeoH  OYpamIKaH[A,
KyHaKJIQpHBI CONAaMJION, TyW KamnKachkl SHBIHAA
Oacelll  TOpraHja, KaWrbl  ypTakKIallKaH[a,
conamioy (hopMachkiH KyJutaHaap.

Y300k  XajKplHA ~ TblHA  Xac  OyJjraH
WCOHJISIIYHEH TarblH Oep y3eHYalere — KHJICHHEH
KacHaTa-KacHaHAChlHA  hoM  Wp  ATBIHIATHI
TyraHHapbIHa conaMm Oupye. KuneH keimre kaeHara
hoM kaeHaHacklHA XOpPMOT KypcaTemn, Oerenerl,
OalibiH acka Mel MCOHJIAMI. AJlap NIyJ BAaKBITTA:
«baxumau  6Oonun!ly («baxemne Oynly), «Yzax
awanly («Ozax swaly), «Yn myly («¥Yn man!»)
JIUTOH TEIISKJIOPEH J19 Oenzaepanap [8, 6. 59].

Y300KIOpI0 OJIKOHHOPIS KapaTa HXTHPaMIIbI
MOHOCO0OT Keusie. bananapHbl KEUKEHOJOH IO
OUpepra, oTH-OHWIISPEHD hoM OJIKOH SIIBTATe YHT
KELIEJIopra KapaTa XepMaTiie Oynslpra efpoTamnap.
MoHABI MOHACA0OT TENAS A9 YarbUIBII TaIlKaH.
ONKOHHOpHE CoJaMIIM TOpraH «bapoammucus? »
JIATOH aepbIM THIHOap KyJuTtaHajap.

Tatap TteneHms ucow, cay, conamam, UMUH
CY3JIOpEHO HHTE3JIOHTOH HCOHISITY ThIOapanape
enr Kyszorend. Tarap onoOu TeNeHJd Caylblk,
COJIAMOTIICK, THIHBIWIBIK, WUMHHJIEK MOT'bHOJIOPEH
OeleproH CY3JIop HUre3eHId sicalraH copay
KOMIIOJNIOD  POBENICHID  TO3ENId9H  WCOHIISNIY
re1iibapanope 0ail CHHOHUMHK OSHBI TOLIKHII UTS.

Caymor cy3e HureseHme comamiuomy: Cay
CY3€Ho -Mbl KHCIK4Yace ocTanmd, Cay Cy3eHa
(UTBUIBIIOp ~ OCToNlenm  sicairaH  WCOHJIONIY

rBI0apaIope akTHB KyJJIaHbLIA.
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Hcon cyse HUTE3CHJIOTE
rerifbapamope:  Hconme(ces)
MIaKTHIN OOPBIHTEI (hopMa.

Hcon cyzeHo -me KHCOKYOCE OCTINEpra,
xo0apnek KymbsIMYachiHbIH 1l 3aT Kymiek caHbl,
Hcon cy3eno iep-, sAwa-, mop- GUTBLIBIOPE
SUITAHBIM sicaja aja.

Hcaon-cay mapnpl cy3e O€IIOH CoONaMIIoIIy:
copay KHCOKYACE UCIH-cay TIapiibl Cy3eHeH hap
KOMITOHEHTBIHA sUITaHa aja, MIyjlaid yK ThIHA
kucokuace (Mcon-cay reinambi?) h.o.

Taza-cay maprmpl cy3e HUTE3€HIS sicaliTaH
collaMJIomIy ThHIHOapanape: Oy cy3 ucau-cay cyse
KeOCK YK TOPIIOHEUUIOPTd Keper, COIaMIIdIIYAD
¢aiinananpira. [lapael cy3HEH KOMIIOHEHTJIApHI
YPBIHHAPBIH AJBIIITHIPA alld: CAYAbIK-MA3ATbIK.

Hmun cyze HHUTE3CHIO CONaMIIOIIY Ky39Tewd:
rapon TEJICHHOH KEProH Yyl «KYPKBIHBIUCHI3Y,
«BIMIAHBIYIBD), «TBIHBIY» MOT'BHAIIOPEH Oenaepo
[13, 6. 159]. By cy3 y3ebe3HeH ucax KeOeK YK
TOPIIOHEILIIPT Keper, CONaMIISIITY 19
(hafimananpiia, JTOKWH aHa KaparaHaa ITacCHBpaK
KyJutanbiia. Mmun cena suuucesme? Umunnexkme
ce30a?

Conamom  cy3e  SPOOMEHAD  HCOHIIOIIY
KY39Tela: AHBIH Conamomuexme?
Conamomaopme? BapuaHTiapbl na Oap. [apom
TEJCHHOH KeproH Oy cy3 canam cy3e OeloH
TaMBIPAAII, aHBIH KE0GK YK  «UMUHAEKY,
«KYDKbIHBIUCHIZTIIKY, «UCIHJIEK, CaynvIky
MarbHajIopeH Oemnepa [13, 6. 519].

Cay-canamam mapnel cyse: by cy3 ucau-cay

COTaMJISIITY
rerifbapace 10

cy3e  keOeK YK  TOPIOHENUIOPra  Keper,
COJTAMJISIITY /1D (atinananblia: Caymot-
conamomme?

Hu xon TeIiibapace OelloH HCOHIAMITY: Xan cy3e
rapol TENEHNISTe Xaib CY3€HHOH Y3Tropen KeproH.
By cy3 raponm TeneHA9 «TOPBILD», «KOU», «KYIT»
MorbHONOpeH anyata [13, 6. 647]. Hu copay
QIMalUIBITBl  O€JIOH TaTap TEJNEHAS XaJIbIKYaH
CONIaMIIONy  THIHOAPACEHEH YpHOTe. bBOpBIHTHI
Tenao Oy copay aJMaluIBITEl Ho OYJIBIT OUTENToH:
Ha xanw, Ho xabaprap? Conamomnexmy? [14, 0.
62].

Huuyex copay anmanuibirsl hom mopmwi, sud,
Koeg  CY3JIOPEHHOH  sicairaH Xl  copay
reiiibapanope Oap: Huuex coy mopmulutbin?
Huuex kaeghen?.

Koegh cyze rapon TeneHId «KYHEN TOPBIIIBDY,
«KYHENl ~ XYLUIBITBD»Y,  «CayJbIK, COJIaMITIIEK
MorpHONOpeH Oemmepo [13, 6. 222]. By cy3
KaTHAIIIKaH WCOHJIONIY ThIMOapaope mryiai yK et
Ky3aTena. By reiiibaponopHer Qopmanapsl Huuex
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ANMANUIBITBIHBIH 7MOPMbIUL, U UCEMHIpE OelloH
KHIT9HE KeOek Yk Oyna: Kaegnapen nuuex?

Xon cy3e OeNoH KHITOH HuyeK alMallIbIlbl:
Xon Cy3eHd  TapTBIM  AKH  KYIUIEK  CaH
KyIIBIMYaJIaphbl SUITAHTaH OyIbIpra MOMKUH: Xa/1eH
Huyek?

Xon-axsan(nap) Huuex?: Xon cy3e OCnoH axean
cy3e, ATBHU Xxa1 cy3eHeH kymere [13, 6. 750]
napibl Cy3 TOIIKWJI UTEM, HUYeK, HU4e2paKk copay
aTManuIbIKIapel  OeoH CcojaMJIdIIy ThIiibapace
Oynapak KyJuiaHbiia: Xa/1-2x6a113p Huuezpak? by
TBII0apo 10 KOMIOHEHTIAPBIH ANbITHIpa aja:
X2/1-9X6INNIIP HUUEK, HUUEK X2T-IX6ITIIP?

Comamiomry — TeIfOapomope  copay  KeMId
HUTE3eH/I0 [0 sicayia ana. by odpakra comamiomry
19, Xoi copay Aa Oepbronbl Oarmmkapbuia. AHBIH
TarblH TON KOMITIOHCHThI XWKAsS (DUIbUIbL OyJraH
TyOoHIore Topnope Oap: Huuex + (fiepu, TOpa,
AU, KaiTa, A1a) + -ChIH / -ceH?; Huuex + (fepw,
Topa, SImHW, KaiTta, aT1a) + -CBbIH / -ceH + COH?;
Huwex + (Hepu, Topa, SAIIH, KaiTa, ATa) + -ChI3 / -
ce3?; Huuex + (Hiepu, Topa, SAH, KaiiTa, sfiTa) + -
ch13 / -ce3 + coH? h.6.

Conrsl emnapna Kax udym oOena ThIi0apaoceH
XOTEPIIOTKOH CONaMJIoNIy eIl KyJulaHbuia. MoHga
aw(nap) cyse (uceme) TyOoHmare hopManap OenoH
KYIIBUIA: ...-¢H + 0apambl; ...-e¢H + 0apambl + COH;
...-ere3 / -pITbI3 + Oapamsbl; ...-ere3 / -bIrbI3 +
Oapamsbl + COH; ...-ap / -nap + Huuek + Oapa; ...
nop / -map + Hudek + 6apa + CcoH; ...-op / -map + -
eH / -bIH + Huuek + Oapa; ...-nop / -nap + -eH / -bIy
+ Huuek + Oapa + CoH; ...-7mop / -;map + -eres / -
BITBI3 + HUYek + Oapa; ...-mop / -map + -ere3 / -
BITBI3 + HUYEK + Oapa + coH?

Tarap TeNeHAD WCOHJOIIYHEH IAacCHBpaK
(dbopmanapsl a KyJUIaHBUTBIPra MOMKUH. MoCalioH,
Xa/nap aubamme, X2J1ap AXUbIMbL ThIOApanape 19
KyJIIaHbLIA.

lynati yx Koeqh atibomme, mopmviuiiap
AXWibIMbl  THOBIHAATHI ThIOapanop OeJloH  Xa
copamry ma 6ap. Apymwr cy3e OCIIOH HWCOHIIONTY
KYOpoK KepallleH TaTapiapbiHia OUpPbIH.

Apy cy3e, P. OXMOTBIHOB  OUTKOHUYD,
«UHUCTBIN», «370POBBIi» MAIbHAIOPEH OeAep, Y
Mapw, YIOMYpT, UyBall TEJIOpeHAS 1o Oap.
UbITHIIIBI  ATBIHHAH ~ OOPBIHTBI  TOPKH  apble
«UUCTApPTBHUITAH» JIUTOH CY3ra Oapsin ToTtamma [15,
0. 20]. llyna xypa yia MeceaMmaH Tarapiiapbl
apachlH/Ia J1a OUPBIi, TOKHH CHPIK (aiiaanaHbiia.

Iyn peBemus, TaTap omo0U  TeNEHId
WCOHJIONIY THIHOAPAIOPEHEH COopay  KOMIIJIAP
HUTE3CH/I0 OapiblKKa KHITOHHOpPE KYITYEIeKHE
TOIIKHUII HUT: CAYMbI, CAy MOPACLIHMbBL, UCIHME,
UCIH 2eHd Uepucesme, UCIHMe-CayMbl, Ma3d-cay
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eblHa  Uepuceyme,  UMUH-AMAH  MOPACLIZMbL,
canamamme, HU XaNNaPOd AWUCE3, FULIIP HUYEK
bapa, kaegnop Huuex, HUYEK MOPACHI3, XIILIIP
atibamme, apymul, apy smacwvizmol h.0.

Copay XKOMIIQIOPTS HHUIE3IOHTOH HCOHIISIIY
TBIH0ApPAIOPEHEH  BIMIBIK  (DYHKITUSICEH — YTOY
OUpaKIIApBl KY39TENd: UCIHMeECe3, HUXIJ, CAYMbl
h.6. blmubik QyHknuscenmore Oy rhiiibapaIop
Y3bIIT Oapydbira HIbTHOAP KYPCATY Omirece OybIm
KblHA Wepwiop. AJjapHBIH Kybece  copay-
KBI3BIKCHIHY ~ MOJAJIbJICTeH caknplii  howm,
OHTOMOZQII OENIoH KBI3BIKCBIHYHBI, aHa 3yppak
WTBTHOAP KYpPCOTYHE Oemnaeper, SKBIH HTEN
XOPMOT HTY Omirece Oymapak oHTens.

«Accanomy anaiikym!» y300K TeleHId o100u
HEHTpa b MCOHJIOMIY ThIiOapace Oymbin Topa. by
rbIfi0apars skaBan wuren «Banatikym canom!y
reIiibapace KyJUTaHBLJIA. Coser BJIacTe
YpHAIIKaHYbl CONaMIIdy ThIiibapace Y309KIapad
9, Tartapiapaa Aa «Accaromy anaukym 6a
PAXMAMYALOXY, «Accanomy  anaiixym  8a
paxmamynnoxy obapaxkomyx» OynraH hoMm comam
Kaiitapy  dopmacel  «Banaiixym  accarom!y,
«Banaiikymycccaiom  6a  paxmamynioxy — 6d
bapaxomyx!» Oynran. byrenre keHmo anere
TBIi0apaopHe TuH sheltope reHs akTHB KyJllaHa.

«Accanomy» WCoOHNAWY ThIii0apaceHeH Keue
SIIBTOTE SIUCO TyraHHapra KapaTta KyJulaHblUia
TOpraH TYOoHJore BapuaHTiapel Oap: «Canom!»
(smbnop  apaceiHna), «Accaromy anaukym  8a
paxmamyanox!y  (eikon  awbmazce  Keulenaped
kapama) hom «Canomammucusnap!» (OepHHYD
OIIKOH SIIIBTOTE KEeIlers Kapara). OAQIUIeNIeK Tel
KYPCOTKeue OYJBIN «CH3» KYIIBIMYachl Topa, hom
yl HMKEH4Ye 3aTKka Kapara OapiblK OJTHUKET
MOPXKATATRISPAS A9 KyJUlaHbLIA.

Conamutay rhIii0apaceH caityay apanamnryia
KaTHAIYYbUIAPHBIH ~ TaHBIII ~ SIKA  TaHBIMI
OysMaBbIHA Ooiiie. Orop anap TaHbII TYTel UKSH,
CoNlamMJIoy, HHTe3/19, aJpecaTHbIH SIIeHd Ooiine:
SMIBTOIIKS  SIKK  OJKOH  SIIBTOTEe  KEIeNopra
«Accanomy anamxym!» (up-aTka),
«Canomemcuzmu!»  conamiloy  CysJope  OCJIoH
MOPOKATaTh  WTINAP, O  Kede  SIIbTare
oHroMomouIdpra « Canomemcunmu!» o «Canom!»
JTUTL OUTAISP.

Orop 19 apananly odparblHAa KaTHaIIydblaap
TaHBIII WKOH, JyCJap TaHBIIUIAp, TyraHHap Oep-

oepcen  «Canom!y  («Conamp!,  «Hcanme!y),
«Xennoly. «llpusem!», «Caniom!», «Kanaii?y,
«Muxoaii!y, «lan wxy, «Huwmsaxy  gun
COTAMITHIIOP.

Conamioy GopmynnanapbiH KyJUlaHy mryiai
YK KOHKYPEII KU PICMH apaianryra 0oiiie. Pocmu
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ColaMioy, Karbeliino  Oynmapak, apaalryHbIH
pUTyalb DdJEeMEHTBl Oyiblnl Topa. «Accaiom,
xanvimaap ounan  oicanoonap!y  («Hcanmeces,

xaunvimHap hom agandenap!y) kKebek CcolmaMmidy
dopMmanmapel  pocMH  apajnaimly — [IapTiapbiHa
KyJITaHbLIA.

Conamiioy ThIHOapoceH caillay OHIOMOJIo
KaTHAalIy4bl KEIICIIOPHEH JKEHECeHd 1o Oolie:
«Accanomy anaiikym!» num, wWp-aTiaap ThIHA
comamim, hoM mp-atiap reiHa Oy colamHe KaOyi
uTen, «Banatikym accanom!» num xKapam KauTapa.
«Axuumucus?» («Ixwvimovicorz? ») TTATI
COJIaMITOTOH BaKbITTa Hp-aTiap Oep-OepiopeHeH
KyJUIapblH Kbica. XaTbIH-KbI3JIAp HCO Oep-OepceH
«Omonmucusz? » MU CIIAMIH.

Wp Genon xaTeiH Oep-OepceHHoH epakTa Oyiica,

oep-Oepcen  «Tuwy  ymupubcuziapmu?»  ITAT
CONaMJITHIIAP.
Y300k Telle THIHOAPOTOPEHIO  CONIAMIIOY

OHTOMOJISIIHEH CAAMATIEere TYpPhIHIA Jla copay
OYJIBIIT TOpa. «Canomammucuznapmu? »
(«Hconmeces, ces conamamme?),
«Canomammucun? » («Hcaonme, CUH
conamamme?»),  «Axwumucuz?»  («Hcanmeces,
Huuex xannap?»), «Cay-caromamcuzmu?« «(Hcan-
caynapmol,  Huvek  Awuce3?»)  CY3IOPCHEH
HUTE3CHI®  carom  (conamam,  UMUH),  cay
(conamom) KeOEK WCOHJIGKHE, COIaMOTIICKHE
Oenaepron cy3mop sta. lllym yk BakbITTa y309K
JIUHTBOMOJIOHHMSTCHID  aIpeCaTHBIH  COIAMOTIICe-
TCHHOH  THIII,  aHBIH  TyraHHapbl,  SKbIH
KEIIIEIOPEHEH CollaMaTIiere TYpPhIHIA Jla COpalry,
Ocnrenry kaOyJl WTEN, IIyJ YK BaKbITTa MOHIBIH
coaMra SITBIMJTBI JKaBaObI «AAxwuy,
«Anxamoyanyoxy, «Xydoea wyxyp!ly, «LLyxypy,
«Paxmamy, «Ixwuy («Axwol, paxmomy), «lan
uyx» oyma [16, 6. 27].

Y300k TeneHme mynail yk «Xaupau mone!y
(«Xoepre upmoaly), «Xatipau wyuly («Xoepne
KkoH!y»), «Xaipau xeuly («Xoepne xuuy), «Xavpau
mynly  («Xoepne mem») KebEK  colmamioy
dopMmynamapel jga  Oap. AnapHbl  KyJUIaHY
agpecaTka KapaTa MXTHPaMJIBl MOHACJ0OTHE
aCChI3BIKJIBIA, MOHJBIH  ColaMJIdy  CY3JIOpEH
XE3MOTTALIUISP  apachlHIa HIIETEPrd MOMKHH,
JKUTOKYE XE3MOTKOpJope OelmoH oHo  Irynai
HCOHJIOIIEPTS MOMKHH, OCTOBEHO, XE3MOTKIPIOP
J19 1IyJIai JKaBar Kaiitapaiap.

Hoatuika
Hotmwxko scam oHTKoHm9, Tarap hom y300K
XaJKbIHBIH ~ apajairy  MOASHHATCHI®  CollaM

OMpPYHEH TOIl KarbliAoiiope, HHIe3/9, OXIIAIl.
Comamioy THIHOAponope apachlHIa 3yp YPBIHHBI
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copay KeMiIonop anbil Topa. QupalikaH BakbITTa

KEIIEHEH  COJaMoTJIere,  TOPMBIII-KOHKYpemIe
TYpbIHIa  copayiap oupena: «Mconex,
caynbIkMbI?», «VcoH-cay TbiHa Hepucesme?» h.0.

Keme  TOpMBIIBIHAAQ  TagoTH  KYpEHEII
Oymapak, xemenop Tepne Qopmama, Tepie
pICyJUTap SIPJOMEH/IS HCOHJOMmD, Oep-OepceHs

Xoeplie HpTd, Xoepie KOH, XEe3MOTTd YHBIIL,
CayJIBIK-COIAMATIIEK, WMHWHIICK TEeNHop. Y309K
TEJICH/IS 10 MCOHJISIIY, CollaM OMpY IIyJai yK Xai,
HCOHJIEK-CAyJIBIK  COpallly, KyHaKKa YaKbIpy
rerifbapaomope  Oemon  ypemenm  ©Oapa. Illym  yk
BaKbpITTa  y309K  JUHTBOMOASHHUATEHAS 19
aJipecaTHBIH ~ COIAMOTJICTCHHOH  THIN,  aHBIH
TyraHHapbl, SKbIH KEIICIOPEHEH ColaMoTiere
TYpBIH/IA 12 COpaIlly, Oelenty Ka0yil HTes.

Tarap hoM Y300k XaJKbIHBIH apaairy
MOJIOHUSITEHAD HMCOHIIOIIY, CAjlaM OHpY ceiliom
aKThIHA OOHIIe KYTI Tepie ThIHbapaop KyJIaHbLIa.
Uconmomty, comam Oupy ceiiiom OepoMIIeKIope el
KbIHa XN, HCOHJIEK-CaylbIK CcOpanly, ©OHJdY,
KyHaKKa 4YakKpIpy ThIHOapamope OelmoH ypernemn
Oapa.

Tatap TeneHID XdJ1 copay rbliidapasope Oail
CUHOHMMHUK OSIHBI TOIIKWII UTJ: CAYMbl, UCIHME,
UCIHIIEK-CAYTILIKMbL, MA3A-CAYMbl, HU XNN2P, HU
xan, kaenap nuuex h.0.

Sxurel Tenok Oennepen UcoHIaNy — Tatap hom
Y300K XaJNKBIHBIH SpaTKaH MCOHIISUIY Y3€HUOJIETe.
lapon TeneHmore «accaonamezanatikym» OEIOH
«Bacanalikemaccanam» KEOEK y3apa CoIamIIdNTy
reIii0apaoope O€3HEH Tarap TENeHd O03aK evlap
amra, Tarap XajdKbl MOCEIMAHIBIKKA KYYKOH
yopaaH Kuid. KeHKypemTs, oHroMomonumop oOep-
Oepce O€NoH SIXIIBI TAaHBII BAaKBITTA Cy3HE
«Conamy mun Oanmapra MOMKHUH.

«llpusemy, «camomy xebex pyc-EBpoma
IBIHMANAPbl OEJIOH HMCOHIIONIY CHPOK KY39Telo.
Sxmbl Tenmok Oenzmepen caiamiey TrheliOapanape
BaKbIT apalibITbIHA, TOYJEK BaKBITBHIHA J1a Ooiliie
OyJBIpra MOMKHH.

O3zak odpamMbIii TopraH Kemreiaop Oep-Oepce
OenmoH mamnanein, «Cune Kypepes wammbin!y,
«Mena Hunou oupawy», «Humou remenmazon
xonly, «Mena wynai oupawy!y, «Mun xemmne
Kypaomly,  «Humou sasmviwnap  mauwinaowvi?y,
«Kypewimaconza  Ouw  Oviimwuip!y  gAn T
WCOHJIOIIEPTd  MOMKMH. MyH4YajaH  YbIKKaH
KellenopHe: «Kunen nap 6enswn!» IUN CanaMiey
razgore Oap.

Y300K TENeHas [0 HWCOHJISMIY, colaM Oupy
cy3nape KuH Tapanras: «Canomammucuznapmu?y
(«Hcanmeces, ces conamamme?»),
«Canomammucun? » («Hcanme, CUH
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conamamme?»),  «HAxwumucuz?»  («Hcanmeces,
Huyek xannap?»), «Cay-caromamcuzmu?y» («Hcon-
caynapmul, Huyex awucez?») h.6.

BakpIT apanbirbiHa, TOYJCK BaKbIThIHA Ooiiyie
SIXITBI TEJIOK OeNiepenl MCOHJISIIY ThIHOapaope
Ka3ax TeIIeHo Mo Xac: «Xaupau moue!» («Xoepne
upmaly), «Xatpau xyuly («Xoepne «kow!»),
«Xatipau xeuly («Xoepne xuuy), «Xaiupau mywn!»
(«Xoepre mon!»).

TUKIIEPEHYIOPAOH  KYPEHTOHYd, HWCOHIIONIY
Tepne BepOanb OynMaraH dYapanap, XOpOKOTIop
Oemon ypenenm Oapa. McoHNomkoHmo, TaTapiap
Oamr w0, Kyl Cy3y, KyJI KbICy KeOEK XopoKaTIop
KyJUTaHa.

Wconnomny reiiibapanope CEMaHTHK SKTaH Xl
copay hom sxmbl Temok Oengepy MOrbHOIOpEH
Oenneps. By MorpHomop HMCOHIIONIY, CONAMIIOIIY
TBI0apaIopeHer, HUre3eHIo sTta. MOHHaH THIII,
HCOHJIONIY COWIOM  aKThl MepIXKoraTb  UTY,
TaHBIIIY, UCOHIIEK, CAYINbIK, XdJl COPAIly, YaKbIpy,
KYHAaKUBIJUIBIK KYpPCOTY KeOek Oamika ceiiiom
aKTIapbl OSIIoH OUIIOHS.

Tatap hom Y300k JTHMHTBOMOISHHUATEHD
WCOHJIONTY AaKTHIHBIH KOMMYHHKATHB-TIparMaTuB
KaJIBITUIAPBIH Ja OMITEIopPro MOMKUH: HCOHIIOITY +
MOPIKAraTh UTY; UCOHIIIIY + TAHBIIIY; HCOHIIIIIY
+ MCOHJIEK-CAYIIBIK, XdJI-0XBaJI COPAIy; UCOHJISIIY
+ 4Yakplpy, KYHaKYbUDIBIK KYpPCOTY; Colamioy +
TOKBAUM HTY; HCOHJIONIYy + KOTJiay, TeJoK;
HCOHJIANIY + POXCOT copay; HCOHIdNIY + copay
Oupy; MCOHJIAMIY + POXMAT Oelepy; MCOHIamy +
YTEHEY; UCOHJIANIY + Jlora KbLTy.

Kapmonn XaJibIKIapHBIH 3THKET ThIHOapanopeH
YarblITRIPBIT OHPIHY — OyreHre KOMMYHUKATHUB
JUHTBUCTUKAAA OWJon Oapydbl IOHOJENUISPHEH
oepce.  Tukmepenymop Oy  MUUIOTIOPHEH
apajanlyblHAarkl ypTak hoMm aepMaibl SIKJIAPHBI
Ownrenopra, ceiioM  Teie  (opMmalanryiarsl
y3eHUoJIeKIopHe Tabapra spaoM uTd. by Tep
I3JIOHYIIOp o€ OalUIaHBIN KbIHA KIS, KHJIOUOKT
amap Kyl TeJUIop MaTepHaiblHIa Oallkapbuibip
JTATI YHAITBIHOBI3.
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I[aHHaH pa60Ta BBITIOJIHEHA B pYyCJI€ TCOPUUN KOMMyHPIKaTI/IBHOﬁ JIMHTBUCTHUKHU C YUCTOM IIOJIOXKE-
HHI TCOpUU MC)KKyHBTypHOﬁ KOMMYHUKAIIUU. OO0BeKTOM JAHHOT'O UCCJICAOBAaHUSA BBICTYHAIOT peUc-
BbI€ OTUKCTHBIC BBIPAXKCHUA MPUBETCTBUA HaA JIBYX A3BIKAX: TaTApCKOM U y36eKCKOM. HpeI[MeTOM uc-
CJICAOBAHUSA ABJIAIOTCA MPArMaJriHTBUCTHUUCCKUE 0COOEHHOCTH HOpMaTHBHOﬁ BCKJIMBOCTH B YKa3aH-
HbBIX JIMHI'BOKYJIbTYpax. B cratne MPEACTABJICHBI UTOTU CPABHUTCIIBHO-COMIOCTABUTECIILHOI'O aHaIn3a
TIPUBETCTBCHHBIX Bmpameﬂnﬁ B TaTapCKOM U y36eKCKOM sa3bIkaX. B Xoze ucciaenoBaHus BBISIBIICHBI
A3BIKOBBIC, PCUCBBIC, KOMMYHUKATUBHBLIC pa3indud U CXOACTBA, 0COOEHHOCTH HAaIIMOHAJIbHOI'0 CO3Ha-
HUS, PACKPLITHI 0COOEHHOCTH CTPYKTYpPbI 3THUX A3BIKOB. CraThsl UMeET MPAKTUYCCKYIO HaIllpaBJICH-
HOCTh. B XoA€ HcCCJICeAOBAHNA MPUMCEHAIUCH MCTOJAbI U MPUCEMbIL HaGJ’IIOHeHI/Iﬂ, CpaBHCHHA, KOMIIO-

HCHTHOI'O aHaJIu3a.

KoaioueBble cjoBa: TaTapcKuil sI3bIK, Y30€KCKHH S3BIK, KYJIBTYpa JHajora, KyJabTypa OOLICHUS,

JIMHTBOKYJIBTYPOJIOTUA

HccnenoBanue BeIMOTHEHO B paMkax Tembl OIICIT-2/24.
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